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ABSTRACT 


EVALUATING A PROGRAMMATIC MODEL THAT CREATES 
INCREASED ACTIVATION OF SPIRITUAL GIFTS 
AMONG SCHOOL OF POWER AND LOVE PARTICIPANTS 


By 
Lori Pierson 
United Theological Seminary, 2015 


Mentor 
Paul King, D.Th., D.Min. 


The project evaluated the School of Power and Love, a training program which equips 
and activates participants to minister in signs and wonders outside the church through 
hands-on healing prayer, word of knowledge, and prophecy. Through quantitative 
research that relied on pre- and post evaluations, the project has proven its hypothesis that 
the training would result in self-reported activations of the aforementioned spiritual gifts 
among its participants. There was statistical increase in the practice of healing prayer, 
word of knowledge and prophecy outside the church after the training. Significant 


correlation between healing prayer and words of knowledge were specifically noted. 
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INTRODUCTION 

This research project has integrated biblical, historical, theological, theory and 
practice of the move and workings of the Holy Spirit. The Holy Spirit that filled Jesus 
indwells each believer and endues him or her for His ministry. If we are to believe that 
we are to do even greater works than He (Jn 14:12), then the theory that miracles and the 
associated spiritual gifts have ceased, known as cessationism, provides a very different 
perspective on the practice of discipleship compared to the position that embraces a New 
Testament model of the spiritual life. Jesus came in power, demonstrated and 
commissioned this model for His apostles and the early church. 

If cessationists are correct, then discipleship is a matter of faith in Jesus Christ as 
Savior and Lord for the forgiveness of sins, the promise of eternal life, and empowerment 
to live an ethical life. However, the New Testament insists there is more to the spiritual 
life. If the New Testament model of proclaiming the presence of the kingdom of God, 
healing the sick, raising the dead, cleansing lepers, and casting out demons (Mt 10:8) is 
available today, then it means a considerable transformation of who the Church is and 
what it is called to do is in order. 

Therefore go and make disciples in all the nations, baptizing them into the name 

of the Father and of the Son and of the Holy Spirit, and then teach these new 


disciples to obey all the commands I have given you; and be sure of this—that I 
am with you always, even to the end of the world.’ 





' Matthew 28:19-20, TLB. 
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The Lord’s mandate is for us, as His disciples, to go to the nations and preach the 
good news of the gospel (Mk 16:15). Since the time that Jesus walked the earth, much of 
the Church has grown complacently content in keeping the good news of the gospel 
within the church structure. Imagine a world where His disciples took hold of their 
commission and stepped outside the confines of the church, and shared the good news to 
a lost world. 

The discipleship program of Power and Love Ministries is the focus of this D.Min 
research project. Two Schools of Power and Love were evaluated to show that the 
programmatic discipleship model created a self-reported increase in the spiritual gifts in 
School participants.* The same mission of Jesus is for the present day church, and for His 
people to bear witness to and proclaim the gospel to a twenty-first century world. The 
Holy Spirit gives believers the power to move in a ministry of the supernatural. “Spirit, 
who maintained Jesus’ relationship with the Father and empowered Him for mission, 
now calls the church into that relationship, giving it the power to carry on the mission.” 

Chapter one presents the ministry focus of the research project. Motivation of the 
researcher and description of context are described. For this study, two Schools of Power 
and Love where chosen for implementation of the research project design. The first 
School of Power and Love examined was held at a United Methodist Church in 
Lexington, Kentucky on October 22-25, 2014. The second School examined was held at 


Dayspring Christian Fellowship, an International Christian Leadership Connections 





* School for the purpose of Power and Love Ministries is the title given for their three and a half 
day instruction where participants are trained, equipped, and imparted with the spiritual gifts. 


> Jason E. Vickers, Minding the Good Ground: A Theology for Church Renewal (Waco, TX: 
Baylor University Press, 2011), 36. 
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(ICLC) in Springfield, Missouri on December 3-6, 2014. Although each church is unique, 


they have commonality in that each one welcomes the move of the Holy Spirit. 

The Biblical Foundations for the gifts of the Holy Spirit is the focus of the second 
chapter. The Old Testament text of 2 Kings 20:1-11 is an exegetical study of King 
Hezekiah’s healing, the prophet Isaiah’s word of knowledge, and prophecy regarding his 
situation. The New Testament text of Acts 9:10-19 is an exegetical study of the hands-on 
healing prayer for Paul, the word of knowledge, and prophecy given to Ananias by the 
Lord. The exegetical analysis of these two scriptural passages provides biblical basis for 
the spiritual gifts, specifically focus on healing prayer, word of knowledge and prophecy. 
Furthermore, analysis gives credence for the continuation of the spiritual gifts for today. 

Chapter three introduces the Historical Foundations that builds upon the Biblical 
Foundations chapter by showing throughout post-biblical history that God has had an 
active and experiential relationship with humanity. The gifts of the Spirit have never left 
the church, although at times, the church has departed from their use. In this chapter, 
from the early Church to the present day, a timeline is marked by the power and presence 
of the Holy Spirit. 

The Theological Foundation presented in the fourth chapter examines the doctrine 
of pneumatology that supports the ministry of the spiritual gifts. Although many 
systematic theologians have viewed church history as neglecting the third person of the 
Trinity, according to Michael Haykin, this judgment is somewhat shallow in 
understanding the history of the doctrine of the Spirit.* As a result of His reliance on the 


Holy Spirit, Jesus gave Christians an example of how to live dependent on the Holy Spirit 





“Michael A. G. Haykin, “Hanserd Knollys (ca 1599-1691) on the Gifts of the Spirit,” Westminster 
Theological Journal 54, no. 1 (Spring 1992): 99-113. 


while being empowered to live a fruitful life. Through the Holy Spirit, twenty-first 
century believers are given the power to move in a ministry of the supernatural. 

Chapter five examines the Theoretical Foundation that facilitates a framework for 
the researcher’s project design. A brief overview of pertinent resources, from a variety of 
disciplines, is taken into consideration. Literature from religious domains is reviewed, 
along with literature from medicine and New Age philosophy. 

Chapter six discusses the methodology and outcomes of the research design. It 
describes the quantitative implementation and the instrumentation used for accessing, 
collecting and analyzing data. Discussion of the project outcome is included, along with 
pre- and post-evaluation surveys, and recommendations for future research. Lastly, 


conclusions are drawn from the integration of all the elements of the research project. 


CHAPTER ONE 


SYNERGY 


The Synergy of Researcher and Context 

I grew up in a Christian home and attended a cessationist First Baptist Church. 
The spiritual gifts were never taught or expressed in the church. Although individuals in 
the church may have believed in miracles, for example, the belief was that God would act 
upon and heal someone only when He desired. The belief was prevalent within the 
church that individuals became sick because it was God’s will or that He allowed it for 
the betterment and strengthening of the sick person. 

A life-changing situation occurred for me at the age of eleven. Being diagnosed 
with juvenile (type 1) diabetes, a life-long therapy of daily insulin injections in order to 
stay alive was begun. Any childhood innocence was lost and the responsibility to stay 
alive and healthy became almost insurmountable. Throughout childhood and young 
adulthood, I tried to justify how a loving Father God could allow sickness. Along the 
way, several individuals within the church said that “God allowed” this condition or that 
it was “God’s will” to have diabetes. It became a challenge to reconcile this within the 
mind of natural thinking and wisdom. Ultimately, I turned away from God and the 
church. Church seemed to embody a religious doctrine that lacked a loving Father and 


made Him distant. 
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In January 2012, a series of life events combined with reading a small book titled, 
Prayers that Bring Healing: Overcome Sickness, Pain & Disease by John Eckhardt 
activated something within my spirit and soul that healing is for today. Through seeking 
God earnestly and pressing in for His healing, the enemy intensively tried to convince 
that healing was not for today. John Eckhardt’s words spoke boldly and inspired 
encouragement not to give up hope: 

Too often God’s people do not receive miracles and healing because they do not 

place a demand on the anointing. They don’t push forward because they don’t 

expect that something miraculous will happen. Sometimes believers let 
themselves get discouraged. Let me tell you this: Don’t let the devil talk you out 
of your healing.’ 

A God directed encounter to the website for Power and Love Ministries, through a 
prayer warrior, provided strength and resonated within my heart. A decision was taken to 
attend one of their Schools. The transformation that took place at the School of Power 
and Love literally changed the course of life. 

Power and Love Ministries, through training, equipping and impartation of the 
spiritual gifts, establishes biblical truth and takes hold of Jesus’ commission to His people 
(Luke 10:9). School participants go out on the streets from the first day of a School of 
Power and Love and pray for complete strangers. God shows up in this power evangelism 
approach and healings occur before attendees’ eyes. The whole experience became an 


exciting introduction of how God wishes to lavish His love on His people and that 


miracles, signs and wonders are for today. 





' John Eckhardt, Prayers that Bring Healing: Overcome Sickness, Pain & Disease (Lake Mary, 
FL: Charisma House, 2010), 1. 


Power and Love Ministries Context 

Founder Tom Ruotolo incorporated Power and Love Ministries in August 2007. 
The first School of Power and Love was held in April 2008. The beginning mission for 
this ministry has remained constant throughout the years — “Power and Love Ministries 
was birthed out of the vision to see the Church of Jesus Christ catch hold of its 
inheritance to win the lost, as Paul says, ‘in demonstration of the Spirit and of power’” (1 
Cor 2:4, NASB). The plan of this ministry is to hold Schools of Power and Love in cities 
across the United States to empower attendees in the gifts of prophecy and healing as a 
lifestyle. It is time for the Church of Jesus Christ to step out from behind the four walls of 
the church, as Ruotolo expresses on his ministry’s website. 

Power and Love Ministries was built on the concept that Christians have access to 
the best kept secret of miracles, signs and wonders but are often unaware that God still 
moves in this way today — especially through them. This ministry goes to churches across 
the country and gifted teachers instruct Christians about their authority in Christ: His call 
for Christians and how to bring the Kingdom here on earth. Participants are trained, 
equipped, and imparted in the spiritual gifts of healing prayer, word of knowledge, and 
prophecy, and get to practice their gifting immediately. 

According to Ruotolo, the greatest challenge facing Power and Love Ministries is 
covering all the expenses of each school. Each school averages $21,000 in expenses. The 
current cost for an individual to attend the school is $60 (early bird registration up to one 
month before the school begins) or $80 (regular rate). Financial assistance is available to 
individuals who are unable to afford the regular fee. All evening sessions are free and 


open to the general public. 


Power and Love Ministries is moving toward the goal of pre-funding in order to 
provide all of their schools free of charge to participants. Although a School event does 
not require an entry fee that does not change the expenses that the ministry incurs. It only 
provides free registration for the school participants. Ruotolo believes that God will 
provide funding ahead of time so individuals will be able to attend the school free of 
charge, and consequently, increase attendance.” Ruotolo has created a “Sponsor a 
School” fund where donations are accepted so more schools can be free of charge. 

Two schools recently offered in the spring of 2013 were “sponsored,” meaning 
that someone donated a large monetary gift so that the ministry could break even with 
only nightly offerings. The two sponsored schools were able to lower the $60 registration 
fee to $25 per attendee. Ruotolo states in his email newsletter that, “My heart still wants 
to raise $100,000 so that we can have 5 schools paid off in advance! Then we can offer 
them at no charge and hopefully, at each school, we can have offerings of $21,000 that 
can pay off another future school.” 

Power and Love Ministries continues to seek out host churches in each 
community that will team with other local churches and join together in sponsoring a 
school. Individual churches are encouraged to co-host a School of Power and Love in 
order to make the largest impact within the Christian community. Potentially, this 
collaborative approach will result in creating a revival atmosphere that will spill over into 
the city at large. The church has always been the means of reaching out to communities 


in the supernatural ministry of Jesus. Author A.B. Simpson viewed this as the fulfillment 





> Tom Ruotolo, e-mail to Behind the Scenes with Power and Love mailing list, April 14, 2013, 6th 
ed. 


>Tom Ruotolo, e-mail to Behind the Scenes with Power and Love mailing list, April 14, 2013, 6th 
ed. 


of Jesus’ word: “Truly, truly, I say to you, he who believes in Me, the works that I do 
shall he do also; and greater the works than these shall he do; because I go to the Father 
(John 14:12).’”* Attendees of a School of Power and Love become the hands and feet of 
Jesus and show others the Kingdom. 

Looking towards the future for Power and Love Ministries, Ruotolo hopes to 
expand Schools to such a degree that its impact will create a need to extend the meetings 
because so many people are being saved and healed. The Holy Spirit has awakened the 
Church through numerous revivals in the last several decades and has seen more 
manifestations of the spiritual gifts. It is now time for the church to demonstrate all it has 


learned to a watching world.” 





* A.B. Simpson, Christ in the Bible: Gospel of John and the Acts of the Apostles (Christian 
Alliance, 1891), Vol. X, 256. 


° Power and Love Ministries, “Host,” Power and Love Ministries, accessed April 16, 2013, 
http://66.147.244.213/~poweranS/host/. 


CHAPTER TWO 


BIBLICAL FOUNDATION 


Introduction 

This Biblical Foundations section examines an Old Testament and New 
Testament text in relation to the three identified spiritual gifts: healing prayer, word of 
knowledge, and prophecy. The Old Testament text of 2 Kings 20:1-11 is an exegetical 
study of King Hezekiah’s healing, prophet Isaiah’s word of knowledge, and prophecy 
regarding his situation. The New Testament text of Acts 9:10-19 is an exegetical study of 
the hands-on healing prayer for Paul, the word of knowledge, and prophecy given to 
Ananias by Jesus. The themes of healing prayer, words of knowledge, and prophecy are 
integrated throughout the Old and New Testaments and define the apostolic mission of 


Jesus Christ, and continues today in His people. 


Old Testament Biblical Basis 
In setting the context for the 2 Kings 20:1-11 text, at this point in time God’s 
people lived in a world of constant change. Uncertainty and insecurity dominated their 
lives. No sooner would one invading army pour over the land than another neighboring 
kingdom would ravage their cities. The two nations of the divided monarchy, Judah and 


Israel, warred against each other and against other nations. One God-fearing ruler would 
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11 
shortly be followed with a godless king who would turn the hearts of the people to the 


worship of false gods, bringing upon them negative results.’ 

Second Kings 20:1 begins with “In those days Hezekiah became sick and was at 
the point of death.”* Hezekiah was twenty-five years old when he became King of Judah 
and reigned twenty-nine years in Jerusalem (2 Kings 18:2). This would place Hezekiah’s 
sickness occurring in the middle of his reign, likely in year fourteen. The Bible notes that 
King Sennacherib of Assyria invades Judah in the fourteenth year (18:13) of Hezekiah’s 
reign, which would make him thirty-nine at the time. Expositors disagree, however, 
whether Hezekiah’s sickness occurred before or after Sennacherib’s retreat.’ 

God sent His word to Isaiah to announce to Hezekiah that he would die, and to 
prepare by setting his house in order. Hezekiah responded to this bad news (20:2-3) by 
praying earnestly to God and wept bitterly. Sickness to death in the prime of life appeared 
to the godly men of the Old Testament as a sign of divine displeasure.* Hezekiah would 
have been thirty-nine years old at the time, was greatly disturbed by this announcement, 
and sought consolation through prayer. He turned his face to the wall, likely away from 
those standing nearby, so he could pray collectedly and with more privacy. As writer 


Matthew Henry notes, “Hezekiah had found, as recorded in the foregoing chapter, that it 





' The New Possibility Thinkers Study Bible, (New King James Version), (Nashville, TN: Thomas 
Nelson, Inc., 1996) Second Kings Introduction, 413. 


>NRSV 


> John Peter Lange et al., A Commentary on the Holy Scriptures: 2 Kings (Bellingham, WA: 
Logos Bible Software, 2008), 232-235. 


* Carl Friedrich Keil and Franz Delitzsch, Commentary on the Old Testament, vol. 3 (Peabody, 
MA: Hendrickson, 1996), 326-328. 
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was not in vain to wait upon God, but that the prayer of faith bring in answers of peace; 
therefore will he call upon God as long as he lives.” 

Hezekiah’s humbled heart can be directly related to the promise made to David 
and his successors on the throne, “Remember now, O Lord, I implore you how I have 
walked before you in faithfulness with a whole heart” (1 Kgs 8:25). As Hezekiah’s life 
will seemingly be cut short, “his great grief might arise partly from the love of life, partly 
from the obscurity of the Mosaic dispensation, where life and immortality had not been 
fully brought to light, and partly from his plans for the reformation of his kingdom being 
frustrated by his death.”* Also noted here is that Hezekiah did not have an heir that would 
be a successor to the throne. Scripture reports that Hezekiah’s son, Manasseh, was only 
twelve years old when his father died (21:1), that is, he would have been born three years 
after Hezekiah’s illness. Although is it likely by the age of thirty-nine that Hezekiah had 
bore a son prior to Manasseh, scripture does not record such. Potentially the 
circumstances could be that his heir had already died, possibly in war. 

God answered Hezekiah’s prayer immediately (20:4-6). Before Isaiah has left the 
temple premises, the word of God comes to the prophet and He promises to heal 
Hezekiah in three days, extend his life fifteen more years, and to deliver Jerusalem from 
Assyria. Isaiah’s words in verse 5 and 6 are a prophetic oracle. Hezekiah’s healing has far 
reaching implications for Judah. If Hezekiah had died, being the only anti-Assyrian 
Judahite king of any substance, Judah would have been vulnerable against a powerful 


Assyrian force. “Certainly the Lord’s ability to defend Jerusalem is not circumscribed by 





° Matthew Henry, Matthew Henry’s Commentary on the Whole Bible: Complete and Unabridged 
in One Volume (Peabody, MA: Hendrickson, 1994), 2 Kgs 19:35—20:11. 


° Robert Jamieson, A. R. Fausset, and David Brown, Commentary Critical and Explanatory on the 
Whole Bible (Oak Harbor, WA: Logos Research Systems, Inc., 1997), 2 Kgs 20:1-8. 
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the existence of one man, but God continues to use Hezekiah as the major instrument of 
this defense,” states Paul House.’ A closer look at verse 6, “I will deliver you and this city 
out of the hand of the king of Assyria” implies distinctly that the Assyrians had occupied 
the land, had threatened Jerusalem, but not yet withdrawn. Isaiah repeated this divine 
prophecy in consequence of the attempt of Sennacherib to gain power over Jerusalem in 
(19:34). 

Hezekiah’s healing is nothing less than miraculous (see his thanksgiving song, 
Isa. 38:9).* Hezekiah’s prayerful cry with a humbled heart moved God to do for the king 
what he would not have otherwise done. Prayers that have much life and affection in 
them are in a special manner pleasing to God. Hezekiah had only asked God to remember 
his integrity but God exceeds his prayers and gives the following promises: 1) To restore 
him from his illness, 2) To restore him to such a degree of health that on the third day he 
should go up to the house of the Lord to return thanks, 3) To add fifteen years to his life, 
and 4) To deliver Jerusalem from the king of Assyria.’ A special mention regarding point 
number two — God knew Hezekiah’s heart and how dearly he loved communion with 
Him in the Lord’s house, where His presence dwelt. Therefore, because nothing would 
please him better, God promises him this, Let my soul live, and it shall praise thee (Ps 


119:175).!° 





Paul R. House, /, 2 Kings, vol. 8, The New American Commentary (Nashville, TN: Broadman & 
Holman, 1995), 373. 


* Hezekiah’s thanksgiving song was written after his recovery by divine direction. After 
recovering he abounds in serving and praising God (v.19), See Henry, Is 38:9-20. 


” Henry, 2 Kgs 19:35-20:11. 


'° Ttalics added for biblical emphasis. 
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Psalm 39:12-13 gives cross reference to the aforementioned text. A righteous 
man, David, gives this psalm a quality of distress similar to Job 7.'' “Hear my prayer, O 
Lord” (v. 12) shows David’s vehemence in prayer and expresses with sincerity the 
humbled condition of his heart; with this he has shown, by his own example, a rule for 
prayer. Hezekiah prayerfully cried out to God with a humbled heart and God showed 
mercy upon him and brought forth healing. As D.F. O’Kennedy states, “Healing and 
forgiveness do not stand in opposition to one another. Healing could also be understood 
as forgiveness and becomes a picture of God’s mercy and forgiveness.”'* Specifically 
during the Old Testament era, the prophetic hope was for the whole man to be wholly 
healed and restored by the in breaking of the Kingdom of God. Sickness would disappear, 
health being fully restored, as peace and righteousness prevailed. 

Isaiah instructs Hezekiah’s servants to “bring a lump of figs” and place it on the 
king’s wound so he may recover (20:7). The sickness with which Hezekiah was stricken 
with is uncertain, however, the poultice of figs was well known in the ancient world to 
heal boils and ulcers. Biblically, Hezekiah’s physicians did not prescribe the treatment 
and some think the remedy was designed to demonstrate God’s supernatural power in the 
king’s healing.’’ The text does not indicate any disease or plague raging in Jerusalem 


before, during or after the Assyrian invasion. A plague never occurs in isolated cases, but 





'l Duane A. Garrett, “The Poetic and Wisdom Books,” Holman Concise Bible Commentary, ed. 
David S. Dockery, (Nashville, TN: Broadman & Holman, 1998), 224. 


'? D.F. O'Kennedy, “The Metaphor of Yahweh as Healer in the Prophetic Books of the Old 
Testament,” In die Skriflig 41, no. 3 (2007): 448. 


'S Thomas L. Constable, 2 Kings, ed. J. F. Walvoord and R. B. Zuck, The Bible Knowledge 
Commentary: An Exposition of the Scriptures, vol. 1 (Wheaton, IL: Victor Books, 1985), 578-579. 


15 


rather as an epidemic. Considering the height of Hezekiah’s condition (sickness to death) 
and how suddenly it was put in check, the cure was no less than miraculous. 

Hezekiah asks Isaiah for a sign of God’s healing of his body so that he may go 
back to the temple in three days. The request for an external sign to strengthen his faith in 
the prophet’s words should not be viewed as an indication of unbelief. As writer Peter 
Lange notes, such signs usually accompanied a prophet’s promises (Is. 7:11).'* Isaiah 
gladly offers Hezekiah a choice of signs: “Would you like the shadow on the sundial to 
go forward ten steps or backward ten steps?’”’'* Hezekiah humbly desired that the sun 
might go back ten steps because it being the natural course of the sun to go forward, the 
sun going backwards would seem even more contrary. 

Isaiah cries to the Lord to bring the sun’s shadow backwards and He grants the 
prophet’s request. The power and authority of God is demonstrated through the prophet’s 
prayer request and represents His great favor over His chosen. Contextually, pagan 
worship would often be directed to the sun god. Matthew Henry makes a valid point that 
“most plausible idolatry of the heathen was theirs that worshipped the sun; yet that was 
hereby convicted of the most egregious folly and absurdity, for by this it appeared that 
their god was under the check of the God of Israel.””’® 

A probable correlation can be made between Hezekiah’s healing (20:1-11) and 
how it relates to the pattern of Jerusalem’s deliverance (explicitly in 20:5-6, with v. 6 
repeating 19:34). Later events show Babylon’s success in invading Jerusalem and 


succeeding where Assyria failed (20:16-18). “Just as Hezekiah will die, therefore, so 





"4 Lange, 232-235. 
NET, 


'° Henry, 2 Kgs 19:35-20:11. 
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Jerusalem will be captured in the future: the parallel is exact.”’’ With that being said, 
unlike the nine different dynasties in the northern kingdom, the kings of Judah reign as 
one continuous dynasty, and God remains faithful to His covenant with David by 
preserving his lineage. 

In transitioning out of the Old Testament exegetical study, it can be observed how 
the prophet Isaiah was used through supernatural revelation of information that is given 
by the Holy Spirit both in words of knowledge and prophecy. Hezekiah’s prayerful cry 
evokes the merciful God to bring forth healing and additionally, answers the prophet’s 
request for a sign that is nothing more than miraculous. The power of prayer and how it 


can move God is exemplified in this text. 


New Testament Biblical Basis 

This next section will focus on the New Testament text of Acts 9:10-19 in this 
exegetical study of the hands-on healing prayer for Paul,'* and the word of knowledge 
and prophecy given to Ananias by Jesus. Before honing in on this text, the context during 
the time of the book of Acts will be examined. 

Written in the early 60s A.D., Acts is the account of the initial spread of 
Christianity and is written by the apostle Luke. Luke gives a firsthand account of the 
events surrounding the early church and personally accompanied Paul during several 


evangelistic trips through Syria, Asia Minor, Greece, and Rome. Luke writes this book to 





'’ Philip Satterthwaite and Gordon McConville, Exploring the Old Testament, Volume 2: The 
Histories (London, UK: Society for Promoting Christian Knowledge, 2007), 172. 


'S Please note that at the start of Acts 9 and throughout the text of this biblical exegete the disciple 
Paul is referred to in scripture as Saul. He is not referred to as Paul in scripture until Acts 13:9, “Then Saul, 
who was also called Paul.” For the purpose of this study, he will be referred to as Paul. 
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Christian Gentiles who were interested in this new faith and he presents the origin of our 
faith with extreme accuracy. “Archaeologists confirm that Luke was among the most 
reliable historians of antiquity.”’” Acts portrays the success of the gospel as it spread like 
wildfire from Jerusalem to Rome in only thirty years and in the face of persecution, the 
early church’s growth is inspiring. 

Moving into Acts 9:10a, the second scene in Paul’s conversion story involves the 
disciple Ananias and takes place in Damascus. Polhill describes the context: 

Damascus was an ancient city, dating back at least into the second millennium 

B.C. It was an oasis city on the border of the Arabian Desert and along the main 

trade route linking Egypt and Mesopotamia. From 64 B.C. it had been under 

Roman influence and belonged to the association of ten Hellenistic cities known 

as the Decapolis. It had a large Jewish population, as is attested by the many Jews 

Josephus reported were killed there during the Jewish war with Rome.” 

How Christians reached Damascus is unclear, but it is likely that Ananias was a disciple 
there before the influx of refugees from Paul’s persecution started to arrive. 

In 9:10b-12, the Lord appears to Ananias and speaks to him in a vision. Vision is 
defined here as a supernatural experience in which a divine revelation is given to a 
person. The Lord in this case is Jesus instead of God as evidenced by scripture (vv. 14- 
16). Ananias quickly responds with “Here I am” when Jesus calls his name. 


Commentators compare this response to Old Testament persons that God called, such as 


Abraham (Gen 22:1; 11) and the boy Samuel (1 Sam 3:4-14).”' Jesus then instructs 





"° The New Possibility Thinkers Study Bible (New King James Version), (Nashville, TN: Thomas 
Nelson, Inc., 1996) Acts Introduction, 1281. 


2° John B. Polhill, Acts, vol. 26, The New American Commentary (Nashville, TN: Broadman & 
Holman, 1995), 236-240. 


ss Polhill, Acts, 236-240. Also see, Barclay Moon Newman and Eugene Albert Nida, A Handbook 
on the Acts of the Apostles, UBS Handbook Series (New York, NY: United Bible Societies, 1972), 189- 
193. Lit. Literally. 
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Ananias with words of knowledge and prophecy to seek out Paul, and is very specific 
with His instructions and the exact location of Paul. He was staying with a man named 
Judas who lived on Straight Street. According to commentator John Polhill, the street can 
still be seen today but is farther north than the ancient street and is now known as the 
Darb-el-Mostakim.” In Paul’s day, the street would have been a main thoroughfare 
running from the eastern to the western gate of the city. 

The Lord is behind every minute detail of this situation. As Kenneth Gangel 
contends, imagine the dramatic follow-up the Lord could have orchestrated from the 
opening overture on the Damascus Road (vv. 1-8). Why not take Paul back to Jerusalem 
for a public declaration of faith on the steps of the temple or in front of the Sanhedrin?” 
God rather sent Paul to a humble servant’s home, Judas, and used a humble disciple, 
Ananias, to connect the future apostle with God’s call for his life. No disciple, such as 
Peter or John, was sent to connect Paul with God’s plan; rather it was humble Ananias 
who is only mentioned in this chapter (vv. 10, 12, 13, 17) and in 22:12. 

Notice another fascinating development here. Whereas Paul, the unbeliever, was 
shocked to hear words from Jesus (vv. 4-5), Ananias seems to enter comfortably into the 
conversation when Jesus approaches him. One can conclude that this was likely not the 
first time that Ananias had encounter the Lord. Also, we can ascertain that in the vision 
Ananias actually saw Jesus, had a conversation, although brief, and it took place in great 


reality.” Intriguingly enough, Jesus informs Ananias of Paul’s vision of a man named 





» Polhill, Acts, 236-240. 


3 Kenneth O. Gangel, Acts, vol. 5, Holman New Testament Commentary (Nashville, TN: 
Broadman & Holman, 1998), 140-143. 


*4 Polhill, Acts, 236-240. 
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Ananias coming to him and laying hands on him so that he might regain his sight (v. 12). 
This information was necessary for Ananias to know Paul was prepared for him and 
emphasizes the divine leading in this situation. 

Ananias at first shows reluctance to do what Jesus has called him to do (vv. 13- 
14). This should not be viewed critically on Ananias’s part, as he was well aware of the 
reputation of Paul and his persecution of Christians. It is obvious by Ananias’s statement 
in v. 14 that Paul’s reputation had preceded him to Jerusalem. Word was out that Paul 
had authority from the Sanhedrin authorizing him to arrest any and all Christians. It 
highlights Paul’s amazing turn-around from persecutor to one of the leading apostles to 
preach the gospel. 

Ananias’s objections, and the Lord’s assurance and removal to them, emphasizes 
the personable approach of Jesus and His communication as a friend (John 15:15). 
Ananias states in his defense, “how much evil he has done to your saints in Jerusalem.” 
Interesting that he refers to believers in Jerusalem as “saints,” with it being the first 
mention of this reference to Christians in Acts here in v. 13. In Acts 9:14, Ananias 


describes the saints as “all who call on your name””’ 


— see comparison with 1 Co 1:2. 
Verses 15-16 comprise the heart of Ananias’s vision and it lays out the fact of 
God’s call and intended purpose for Paul. He is the Lord’s “chosen vessel.” This 


expression parallels Paul’s own New Testament writings.” Paul’s call is described here 


as bearing witness to Jesus’ name before Gentiles, kings, and the people of Israel. This 





NIV. 


°° See Rom 9:22 where in a context that speaks of election, Paul spoke of God’s chosen vessels of 
wrath and of mercy. Even more is 2 Cor 4:7 where Paul spoke of earthen vessels that bear witness to the 
gospel. Paul was speaking of the weakness and suffering that accompanied his ministry. Also note the 
parallel emphasis on Paul’s suffering in Acts 9:16. 
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reference is symbolic of Paul’s future trial before these entities and the “expression of 
bearing one’s witness ‘before’ is the language of giving one’s testimony in a legal setting 
and is a fulfillment of Jesus’ words in Luke 12:11 and Luke 21:12.” Polhill expresses 
further that Paul will soon be on trial before Gentile rulers like Felix and Festus (chapters 
24-25), before kings like Agrippa (chapter 26), before local Jewish synagogues and even 
the Sanhedrin (chapter 23).”* 

Some may think that Paul deviated from God’s plan when he went to share the 
gospel with the Gentiles and not solely to the Jews. In v. 15, it can be observed that God 
changed the strategy of evangelism, and that a humble servant named Ananias knew it 
before Paul even had the awareness of what lay ahead for him. God’s chosen vessel 
would carry the gospel to both Gentiles and Jews (see Rom 1:1, 5; 9:24; Gal. 1:15-16; 
Eph. 3:7-13). Also, v. 15 shows that it is a good summary of Paul’s life and ministry. He 
did not choose God, but rather it was God who chose him (1 Tim. 1:12-14). 

Verse 15 closely links v. 16 that Paul will suffer for the name of Jesus. “The one 
who once was the church’s most vehement persecutor would now be the one who would 
willingly accept persecution for the sake of the name (cf. 5:41).”” This is a core point in 
the Pauline conversion text. Indeed, no apostle had greater impact in preaching the gospel 
and spreading Christianity in the Mediterranean than Paul. Paul’s story bears witness that 
God can call anyone, no matter how broken, and to be used us His Kingdom (Jer 18:4), 


but the road may be paved with persecution (Jn 15:21; Lk 21:12). God mightily used the 





27 Polhill, Acts, 236-240. 
8 Polhill, Acts, 236-240. 


° Polhill, Acts, 236-240. 
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broken Pharisee in a miraculous way by transforming him from persecutor to the 
persecuted. 

The spirit of obedience is never more clearly seen than in Ananias in v. 17. In 
spite of any fear and hesitation that he might have had, Ananias honors the word of God 
and steps obediently into his call. Ananias’ greeting to Paul is striking as he refers to Paul 
as “brother.” Greeting fellow Jews in this manner was customary for this time period, but 
it was as a brother in Christ that Ananias’s greeted Paul. The first recorded man in 
scripture to call Paul a Christian brother was Ananias and a more complete statement of 
Ananias’s words is given in 22:14-16.*° Metaphorically, it can be concluded that Ananias 
had undergone an awakening through the vision, words of knowledge and prophecy that 
Jesus had given him in order for him to see Paul in this manner. Ananias now had the 
spiritual awareness and vision to see Paul from heaven’s view not from a worldview. 

Because Paul had seen in a vision a man named Ananias coming to him (v. 12), to 
restore his sight, he gladly accepted him upon his arrival. As Paul had no food or water, it 
can be concluded that he communed with Jesus through prayer during the three days. 
Luke picks up on this theme by scripturally showing throughout Acts that Paul is a man 
of prayer.*' The vision Paul saw was likely an immediate answer to his prayer for healing, 
as he was likely overcome by Jesus’ grace and mercy. The vision shown to each man 


brought him to a place of divine intervention and destiny. Henry reflects, when God 





se Stanley D. Toussaint, “Acts,” ed. J. F. Walvoord and R. B. Zuck, The Bible Knowledge 
Commentary: An Exposition of the Scriptures (Wheaton, IL: Victor Books, 1985), 376-377. 


3! Luke depicts Paul as a man of prayer throughout Acts (see, 16:25, 20:36, 22:17) and in much of 
the same way parallels this with the depiction of Jesus in prayer throughout the Gospels (see, Luke 3:21; 
6:12; 9:18; 28; 11:1; 22:41). The apostle Luke clearly identifies and recognizes the power of prayer in 
having communion with God, for gaining strength in the Spirit and for the manifestation of healing to break 
forth. 
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“brings a messenger to the afflicted soul, an interpreter, one among a thousand, to show 
unto man his uprightness, it must be acknowledged with thankfulness to his praise.””*” 

As Ananias delivered Jesus’ message to Paul, he put his hands upon him and 
prayed for healing.*’ He spoke the word of knowledge to Paul that Jesus had given and 
prophesied that he may regain his sight and be filled with the Holy Spirit (v. 17b). Paul as 
persecutor had laid violent hands upon the disciples, but here a humble disciple lays a 
healing hand upon him for his complete restoration. It is promised, as one of the signs 
that should follow those that believe, that they should lay hands on the sick, and they 
should recover (Mk 16:18), and it was for that intent that he put his hands on Paul. 

Ananias assures Paul that not only his sight will be restored but also he will be 
filled with the Holy Spirit. Apparently without any express instructions on the subject, 
Ananias appears to take for granted that the Spirit would descend upon him immediately 
after laying hands on Paul. Henry reflects that with Paul becoming an apostle, he must 
receive the Holy Spirit immediately but not by the interposition of the apostles, like 
others did, but by Ananias’s hands being placed upon him and conferring the Holy Spirit 
baptism.** Scripturally, examples of others receiving Holy Spirit baptism, prior to water 
baptism, can be found (Acts 10:44-48). It was a normative experience at the time of 
regeneration to receive an infilling of the Holy Spirit and the only exceptions to this 


biblical pattern appears in Acts 8 and again in 19:1-7.°° 





Henry, Acts 9:10-19. 
*? For hands-on healing prayer see, cf. Luke 4:40; 13:13; Acts 28:8. 
** Henry, Acts 9:10-19. 


°° Gangel, Acts, 140-143. 
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Something like scales*® fell from Paul’s eyes, and by the power of God, his eyes 


were opened and his vision miraculously restored. Substances like scales used in this 
passage would not naturally form in so short a time, and the medical precision of Luke’s 
language here is to be noted.*’ Luke’s language shows that the blindness as well as the 
healing occurred supernaturally. The cure was sudden and set Paul free from his bondage 
for Christ’s commission is to open the prison to those who are bound (Is 61:1) and to give 
sight to those who are blind (Lk 4:18; Isa. 42:7). 

Paul’s blindness parallels Pharisaical blindness. When Paul persecuted the church, 
and walked in a spirit of blindness, he walked in the way of the Pharisees and could not 
see the meaning of either the law or the gospel (Rom 7:9). The converting grace of God 
opens the eyes of the soul and makes the scales fall (Acts 26:18), bringing one from 
darkness to His healing light: this was what Paul was sent among the Gentiles to do, by 
preaching the gospel and opening eyes to see the Lord, and therefore he must first 
experience it himself.** 

The three days without food or water, and the shock of his encounter with Christ, 
undoubtedly left Paul weak. In verse 19, after taking food, he regained his strength. One 
might conclude that after receiving hands-on healing prayer from Ananias, having his 
sight miraculously restored and being filled with the Holy Spirit, was all the strength 


building needed for Paul’s mind, body, and soul. Certainly his boldness in bearing 





°° Xemidec, can refer to any small, flaky substance, like the scales of a fish. It is used in the book of 
Tobit as in Acts to describe healing from blindness (Tob 3:17; 11:12f.). 


ay Jamieson, et al, Acts 9:10-19. 


°° Henry, Acts 9:10-19. 
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witness in scripture (vv. 20-22) is indicative of him receiving the Holy Spirit. Paul’s 
recovery was complete and more than that his conversion was complete. 

For several days after his conversion, Paul spent time with the disciples in 
Damascus (v. 19b). Even though Paul was well educated in the Old Testament, he was 
still a new convert and needed further introduction to the teachings of Christ before he 
would be fully equipped to start preaching the gospel on his own.” Further examination 
of this pericope (v. 20) shows that Paul is evidently ready to preach the gospel as we see 
him bearing witness in the synagogues, with which he was well familiar. In the 
synagogues, Paul used to preach against Christ and to punish His disciples. Therefore, he 
would face the enemies of Christ where they were the strongest, and openly profess 
Christianity where he had formerly fought against it. Luke describes Paul as preaching 
Christ as “the Son of God.” This description of Jesus occurs in the book of Acts only 
once (v.20), but is a key concept for Paul. Paul connects the term “Son of God” with his 
apostolic call in Galatians 1:16 and in Romans 1:1-4.*° 

When Paul preached, he showed himself to be supernaturally enabled to speak, 
maintain and defend truth, which amazed all who heard him preach (vv. 21-22). His zeal 
as a former persecutor became overshadowed by his zeal for Christ. Throughout the 
years, various theologians have tried to explain Paul’s conversation. Polhill states it well 


that “the simplest and yet most profound explanation is that Christ took hold of him and 





»° Polhill, Acts, 236-240. 
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turned him about-face — from a zealot controlled by his own will to an equally zealous 
disciple directed by Christ.’ 

Paul’s experience was a miracle, not uncommon in Acts, and was the direct result 
of divine action. God can and will use even the most obscure individual to reach the lost. 
For example, if it were not for the divine call on Paul’s life and his conversion, nothing 
would be known about Ananias. Ananias had an important role to play in the growth of 
the church and the spread of Christianity. Behind many well-known servants of God are 
lesser-known believers who have influenced them and have made an indelible impact. 
Saul of Tarsus became the apostle Paul, and his life and ministry have influenced people 
and nations ever since. Secular historians confess that Paul is one of the most significant 


figures in world history.” 


Conclusion 
The Old Testament text of 2 Kings 20:1-11 examined King Hezekiah’s healing 
and prophet Isaiah’s words of knowledge and prophecy regarding the situation. The New 
Testament text of Acts 9:10-19 examined the hands-on healing prayer for Paul and the 
words of knowledge and prophecy given to Ananias by Jesus. The theme of hands-on 
healing prayer, words of knowledge, and prophecy is integrated throughout the Old and 


New Testaments and defines the charismatic mission of God through Christ that 





*' John B. Polhill, “Acts,” ed. David S. Dockery, Holman Concise Bible Commentary (Nashville, 
TN: Broadman & Holman, 1998), 510-511. 


“ Warren W. Wiersbe, The Bible Exposition Commentary (Wheaton, IL: Victor Books, 1996). 
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continues today in His people.*’ Jesus Christ is the same yesterday, today and forever 
(Heb 13:8). Believers are instructed by Him to heal the sick and proclaim the kingdom of 
God is near (Luke 10:9). The same mission of Jesus is for the present day church. The 
exegetical study of this paper lays a biblical foundation for the three spiritual gifts 
identified in this D.Min project design and will lead into the forthcoming sections of 


historical foundation and theological foundation pertaining to the gifts. 





* Special note is included here to emphasize several different spiritual gifts (Rom 12:6-8; 1 Cor 
12:8-10; 1 Cor 12:28-30; Eph 4:11; 1 Pet 4:11) listed in scripture besides hands-on healing prayer, words of 
knowledge and prophecy. 


CHAPTER THREE 


HISTORICAL FOUNDATIONS 


Introduction 

The early Church believed that God was still the healer and the church practiced 
healing modalities centuries after the apostolic age ended and the canon of scripture was 
complete.' Jesus Christ is the same yesterday, today and forever (Heb 13:8). The 
availability of the spiritual gifts did not cease after the New Testament canon was 
established. However, as Jon Ruthven contests, “The doctrine that miraculous gifts of the 
Holy Spirit ceased around the apostolic age had evolved over the long expanse of church 
history, and has found expression in various religious persuasions and philosophical 
convictions.” Jesus calls the present day church to bear witness to and proclaim the 
gospel to a twenty-first century world. 

This Historical Foundations section builds upon the Biblical Foundations section 
by showing throughout post-biblical history that God has had an active and experiential 


relationship with humanity. The gifts of the Spirit have never left the church, although at 





' For texts on healing and spiritual gifts in the early church see Ramsey MacMullen, 
Christianizing the Roman Empire (A.D. 100-400) (New Haven, CT: Yale University, 1984); Craig S. 
Keener, Miracles: The Credibility of the New Testament Accounts vols. 1 & 2 (Grand Rapids, MI: Baker 
Academic, 2011). 


? Ruthven, Cessation, 8. 
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28 
times, the church has departed from its use. In this section, from the early Church to the 


present day, a timeline is marked by the power and presence of the Holy Spirit. 


This section shows that the biblical gifts of the Holy Spirit have continued since 
the apostolic age. This writer states awareness that in the Western Church in particular 
there has been some hindrance in the acceptance of the spiritual gifts. Also, marked 
limitations that this Historical Foundations paper will have are noted. First and foremost, 
this section uses a broad brush-stroke of select historical samplings of the spiritual gifts in 
the Christian Church. Many key individuals and events will be omitted from this section 
due to space constraints. Secondly, the purpose of this Historical Foundations section is 
to focus upon the active engagements of the Holy Spirit in regards to spiritual gifting (in 
particular, the gifts of healing prayer, words of knowledge, and prophecy as these are 


three identified gifts that will be the focus of this D.Min project design). 


The Early Church (ca. 100 — 451 C.E.) 

The early church arose to preserve the teachings of Jesus and the New Testament 
apostles. Christian writers and theologians, such as Justin Martyr (100-165) and 
Tertullian of Carthage (160-225), made significant gains into Greco-Roman culture with 
their polemics. It was their teaching on healing, caring for the poor and their faith as 
Christians that made the most impact.’ Certainly these two, like many Christian 
apologists in their time period, faced extreme ridicule, persecution and martyrdom. 

To shed light upon the context during this historical era, in the ancient Greek 


tradition a healer was deified. Healing was not always linked to obedience to God of 





> MacMullen, Christianizing, passim. 
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creation and redemption, nor was it linked to life in the kingdom of God.’ Healing was 
for the affluent, not for the afflicted and the poor whom Jesus healed. Keeping this in 
mind, the attitudes toward healing and the supernatural among early Church believers is 
worth examination. 

As late as the early second century during the time of Justin, for example, the 
witness of the church was clearly on the side of a God of healing.* According to Ramsey 
MacMullen, the primary reason that non-believers came to Christ in the Roman Empire 
during the early centuries of faith was the result of witnessing Christians performing 
miracles, especially, healing the sick.° Miracles during this time period served as proof of 
divine authority behind the Christian teachings and God’s sovereignty. The growth of 
Christianity in the second and third centuries was a direct result of altruism in Christians 
attending to the sick, in spite of political forces working to suppress their religion.’ 

Justin Martyr is one of the earliest Christian apologists who taught philosophy in 
Rome until he was executed in 165 C.E. In North Africa Carthage, Tertullian (160-225) 
and Cyprian (died 258) became two of the church’s most influential converts, both of 
whom wrote well into the third century.* During the same time period, two other men 
came to a similar stature in Alexandria: Clement (150-215) was drawn there from a pagan 


background in Athens, while his follower Origen (185-253) was a native, born into a 





* J Steven O'Malley, “Probing the Demise and Recovery of Healing in Christianity,” Pneuma 5, 
no. | (1983): 46-59. 


° O’Malley, “Probing the Demise,” 48. 
° MacMullen, Christianizing,108. 


7 Amanda Porterfield, Healing in the History of Christianity (New York, NY: Oxford University 
Press, 2005), 50. 


* Morton T. Kelsey, Healing and Christianity (New York, NY: Harper & Row, 1973), 135. 
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Christian home.’ Irenaeus (120-202), another patristic father of the faith, was originally 


from the church in Smyrna, lived in Gaul and wrote prolifically through the latter part of 
the second century.’ 

Many writings are left from these men that clearly reflect their views of God and 
that He continued to act in Christian lives. “Healing and the ability to relieve ‘demon 
possession’ is spoken of again and again in the more important works and referred to in 
some way by all these writers.”"’ Justin, for example, emphasized the miracles of the 
contemporary believer in his Second Apology: 

For numberless demoniacs throughout the whole world, and in your city, many of 

our Christian men exorcising them in the name of Jesus Christ, who was crucified 

under Pontius Pilate, have healed and do heal, rendering helpless and driving the 
possessing devils out of men, though they could not be cured by all the other 
exorcists, and those who used incantations and drugs." 
Justin addresses the Roman Senate, emphasizing healing and exorcism as a way that the 
Lord moved among His people. 

In Irenaeus’ work, Against Heresies, he writes of the full scope of spiritual gifts 
mentioned in the New Testament as he reports numerous healings, the dead raised, 
demons cast out and prophecy. 

Wherefore, also, those who are in truth His disciples, receiving grace from Him, 

do in His name perform [miracles], so as to promote the welfare of other men, 

according to the gift that each one has received from Him. For some do certainly 
and truly drive out devils, so that those who have thus been cleansed from evil 


spirits frequently both believe [in Christ], and join themselves to the Church. 
Others have foreknowledge of things to come: they see visions, and utter 





” Kelsey, Healing, 135. 
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prophetic expressions. Others still heal the sick by laying their hands upon them, 


and they are made whole. Yea, moreover, as I have said, the dead even have been 

raised up, and remained among us for many years.” 

Irenaeus’ writings show that the Church moved in the spiritual gifts to edify and promote 
the welfare of mankind. Individuals were set free and were introduced to a loving Father 
God, as the church body served each other. 

Clement emphasizes to the church body to serve one another and encourages the 
church (saints) to pray for those in need. He further encourages the poor to especially 
pray for one another as well as for those that are affluent because their spiritual gifting is 
the best they can offer. Clement states in his Who Is the Rich Man That Is Saved?, “.. . 
steered by prayers of saints alone; and sickness at its height is subdued, put to flight by 
the laying on of hands; the attack of robbers is made harmless being stripped of its 
weapons by pious prayers.”'* Here Clement clearly states the importance of hands-on 
healing prayer and the weapon of prayer in battling in the heavenlies against evil spirits 
(“robbers’’). 

The fifth century began to show a theological position that healing miracles and 
the spiritual gifts were no longer operative and were no longer needed. This was 
spearheaded by the teachings of Augustine of Hippo (354-430) and his stance adversely 
affected healing miracles and the spiritual gifts in the church for centuries. Augustine is 
cited in De Vera Religione, “These miracles are not allowed to continue into our time, 


lest the soul should always require things that can always be seen, and by becoming 





as Irenaeus, Against Heresies, The Ante-Nicene Fathers, (New York, NY: tr. R. C. Gregg, Paulist, 
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accustomed to them mankind should grow cold towards the very thing whose novelty had 
made men glow with fire.” 

Later in his life, Augustine changed his position, and as he neared the completion 
of The City of God, his view showed favor towards the ministry of healing miracles, 
operation in the spiritual gifts and recognition of his prior error of cessationism. 
Augustine, in the final section of his work, begins to record and account for the numerous 
miracles taking place in the Hippo region, “I am so pressed by the promise of finishing 
this work, that I cannot record all the miracles I know. . . For when I saw, in our own 
times, frequent signs of the presence of divine powers similar to those which had been 
given of old, I desired that narratives might be written, . . . It is not yet two years. . . 
almost seventy at the hour at which I write.’”’"® 

Numerous writings of the Early Church show the spiritual gifts continued long 
after the original apostles of the New Testament. The spiritual gifts were an active part 


the early growth of Christianity, and gave a framework for Christians living during that 


time period. God was still divinely active with humanity. 


Middle Ages (476 to 1500) 
Craig Keener writes of the doctrinal view in the Middle Ages, “Healing reports 


continued, though their typical character shifted further from what we find in our earliest 
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Christian sources.”'’ Theologian Adolph von Harnack connects the earlier decline of 
spiritual gifts in Christianity as the Church’s negative reaction to monasticism and the 
theological driver for the biblical canon. He states, “It was the Montanist . . . crisis that 
brought the idea of the New Testament to final realization and created the conception of a 
closed canon.””* 

Monasticism within the Middle Ages created the pursuit of virtues prescribed in 
church scriptures and doctrine, instead of a direct focus on miracles, signs, and wonders. 
Jon Ruthven describes “prophecy became preaching or teaching, or the various miracles 
of healing became metaphors for regeneration: the ‘blind’ see the light of the Gospel, the 
‘lame’ walk the paths of righteousness, the ‘dead’ are raised to newness of life.””” 

Desert monks lived a life of personal obedience and sacrifice in pure pursuit of 
scriptures and doctrine. They were discouraged by the worldly direction of the church 
and fled to the Egyptian deserts to regain purity. Several writings of these desert monks 
show a deep inner connection with God but also a belief in healing; although healing 
miracles and the spiritual gifts, such as prophecy, were not their primary focus. Antony 


(251-356), the early Father of Christian Monasticism, writes of a healing of a paralyzed 


girl, a blind mute being restored and healed, and the demonized being set free.” Later, in 
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his Lausiac History (419), Palladius tells of Benjamin, an ascetic in Egypt’s Nitrian 


desert, who, through the laying on of hands, healed all the sick, brought to him.” 

The desert monks deplored the popularity that their healing prayer had on the sick 
that were brought to them in numbers. Antony’s method, in particular, was not to issue 
commands of healing but to pray and call on the name of Jesus.” Not all he prayed for 
were healed and he encouraged petitioners to be patient and realize that it is God’s 
prerogative to heal whoever and whenever He desires.”? Although healing and the move 
of the Holy Spirit were still recognized in the Monastic community, it was not the focus 
as it had been in the Early Church era. This impacts the move into late antiquity. 

Late antiquity witnessed a general transition away from active miracles and the 
spiritual gifts.“ Thomas Aquinas (1225-1274) became one of the most influential 
religious thinkers of the Middle Ages, during the rise of “Scholasticism.” Scholasticism, 
flourishing in the period 1200-1500, is best defined as the movement of emphasis upon 
the rational justification of religious belief and the systemic presentation of those 
beliefs. Under the theology of scholasticism, Aquinas began to steer the church away 
from healing to a view that was more rationalistic towards the gifts. 

Scholars agree that Aquinas did acknowledge the existence of miracles, but his 


theology saw miracles of Christ as a means of proving the Christian faith and 
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emphasizing church doctrine.*® Aquinas explained the lack of visible miracles in his day 
by asserting that Christ and His disciples had worked miracles to prove the faith, but with 
this being done, no further miraculous accounts were needed. 

According to Ruthven, Aquinas contradicts this position by maintaining miracles 
may occur “if they aid in confirmation of preaching and bringing mankind to salvation.””’ 
Aquinas viewed the exhibition of miraculous gifts of the Spirit only through those 
deemed with ecclesiological hierarchy or sainthood. Aquinas “ordered the pattern of 
cessationist tenets which dominated the church until the twentieth century.””* Now the 


Reformation period will be examined to show how the cessationist polemic spearheaded 


by Aquinas impacted the Roman Catholic Church and the radical reformation. 


Reformation (1500-1750) 

Some describe Martin Luther (1483-1546) as the ogre who destroyed the unity of 
the church and the renegade Augustinian monk who spent his life destroying the very 
foundation of monasticism.” The Reformation began in 1517 when Luther nailed his 
“ninety-five theses” to the door of the Wittenburg Church. The Reformers were troubled 
by inappropriate behaviors in the Catholic Church and desired to rid the church of its 


teachings on purgatory, the related practice of selling indulgences and its movement in 
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inauthentic relics.* As a result, they also rejected the miracle claims of the Catholic 
Church. 

On one hand, Luther viewed miracles no longer necessary, but taught that God 
could still do miracles when they are required, especially in missionary situations where 
the Gospel is first being announced.*' Miracles were necessary when the Gospel first 
entered the world, but Luther regarded miracles in his day as not a necessary requirement 
and viewed miracle signs as unauthorized action. 

Luther, Calvin and other reformers saw sickness as God’s will and a result of 
Adamic sin; therefore, sickness was a way for God to bring punishment upon individuals 
for sin and to teach them to rely upon Him during their suffering.” According to Randy 
Clark, “Christians began to see all things as foreordained and to passively accept what 
they believed to be God’s will. Ultimately this would have a very negative impact upon 
the theology of healing in the church.” The impact of Martin Luther and John Calvin, in 
particular, has been significant and most Protestant theology today proceeds from them. 

While Calvin never changed his views against healing and the miraculous, Luther 
changed or at least expressed greater openness to prayer for the sick later in his life. A 
year before his death, Luther taught on prayer for the sick from James 5:14-15.** On one 


account, Luther laid hands upon a demon-possessed young woman. He recited the 
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Apostles Creed, the Lord’s Prayer and also John 14:12, and as a result the young woman 
was set free.* Also, Luther reports on three miraculous healings when faced with deadly 
danger. They concerned himself, his wife Katharina, and his fellow campaigner, Philip 
Melanchton, who in answer to Luther’s prayer was brought back to life in 1540.*° 

The Protestant reformation changed many aspects of church life and doctrine, but 
it never attacked the problem of the worldview of the Scholastics against whom the 
reformers revolted.*’ The reformers focus was on the elimination of unction and 
indulgences, but they did not focus on the Christian experience as a central aspect to 
church doctrine; thus, leading them to mostly avoid the supernatural. Luther believed that 
miracles like healing were given in the beginning so the Church could “later do ‘greater 
works than these’ by teaching, converting, and saving men spiritually.”** It can be 
observed from historical writings that Luther accepted miracles in his day; he rarely 
missed the opportunity in his teachings to show that “real miracles” were invisible ones.” 

Luther, Calvin and other reformers of this time period did not focus on how a 
relationship between man and God comes forward only that “man’s experiences of the 
ordinary world were in one category and his experiences of God and the spiritual world 


in another.’*° God had once worked in the original physical world, but this was no longer 
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necessary. Faith in the spiritual saving power of Christ (i.e., salvation) was needed more 


than experience or evidence (i.¢e., gifts of the Holy Spirit). 


The Great Awakening (1730-1810) 

From the mid-1700s onward, Christian theology moved away from a Western 
European context to a global phenomenon as colonization of North America by Western 
Europeans led to various Protestant theologies — Lutheran, Reformed, and Anabaptist 
setting the North American context.*’ According to Alister E. McGrath, Jonathan 
Edwards (1703-58) is deemed as the most significant American theologian of his time 
and is linked with the revival known as the “Great Awakening.” 

Supernatural activity was part of the Great Awakening as the church emphasized 
the move of the Holy Spirit and accepted the physical healings that were occurring. 
Keener writes, “Although earlier Reformed thinkers, including the Puritans, had largely 
embraced forms of cessationism, some ideas began to shift during the later phase of the 
Great Awakening.””” Interestingly enough, contemporary Protestants regularly prayed for 


healings, but they only expected recovery “through providential means,” not an instant 


miracle.”* The healing of Mercy Wheeler seemed difficult to place within this framework. 
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Kidd writes in detail about the miraculous healing of Mercy Wheeler who had 


been bedridden since 1726, but was instantly healed on May 25, 1743.* After receiving 
hands-on healing prayer, Mercy Wheeler began to shake and to speak in tongues (as 
observed by hearers), as the presence of God was upon her. As the shaking passed, she 
felt strength appear that she had not had in years and began to walk “sixteen feet, crying 
out, ‘Bless the Lord Jesus, who has healed me!’ to the amazement of all present.’””° 

Historical documentation reports Mercy Wheeler, after continuing to gain her 
strength, continued to walk around the room a few more times, and over the next five 
months she kept walking further and further. Critics of the Great Awakening rejected the 
miraculous healings, so that one critic in 1744 denounced the healing of Mercy Wheeler 
as mere enthusiasm and Catholic-like superstition.*’ As Kidd observes, “Cessationism 
was so deeply rooted that evangelicals struggled with how not to call such astonishing 
experiences miracles.”** 

John Wesley (1703-91) founded the Methodist movement within the Church of 
England, and emphasized the need of an experiential Christian life after his conversion 
experience at a meeting at Aldersgate Street in London on May 1738.” John Wesley, like 
many theologians of his era, challenged some cessationist views of his contemporaries. 


Wesley’s own journal reports several healing miracles, often in response to his own 


healing prayer. For example, a man who had died miraculously returned to life after 
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Wesley prayed for him.*’ Wesley’s biological brother, Charles, was healed of a 


debilitating attack of pleurisy and was unconscious when a woman moved by a dream 
announced, “In the name of Jesus Christ of Nazareth arise and believe, and thou shalt be 
healed of all thy infirmities.”*' An interesting story reports a medical doctor who 
denounced the miracles in Wesley’s meetings until one of his own patients, convulsed by 
emotion (apparently from being touched by the presence of God), emerged completely 
healed.” 

A Second Great Awakening soon followed and branched out to college campuses 
as the move of the Holy Spirit became evident. Charles Finney (1792-1874) was a 
product of this revival. It is reported that Finney started attending church with a friend but 
was skeptical at first by the apparent miracles he saw.” After studying Scripture for 
himself, Finney put his faith in Christ. He soon began preaching and was ordained a 
Presbyterian minister in 1824. 

Finney held evangelistic meetings, often lasting for days, and his preaching led to 
many revivals. Over the next eight years, Finney held revivals throughout the eastern 
United States, in cities such as New York, Boston, Philadelphia, and Rochester.** He 
became accepted as the greatest revivalist of the 1800s and his biography is filled with 
Holy Spirit encounters that he experienced and witnessed. Finney reports hours after his 


conversion, he was baptized in the Holy Spirit and writes that he could “feel the 
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impression, like a wave of electricity, going through and through [his body]. Indeed it 


seemed to come in waves and waves of liquid love.”*° According to Clark, although many 
considered Finney’s ministry controversial, he brought half a million people into the 
kingdom of God.” 

While the eighteenth and early nineteenth centuries saw the continuation of 
healing through ministries like Finney’s, the supernatural polemic expressed by David 
Hume’s Essay on Miracles (1748) did much to damage the expectancy of the Church to 
see healings. The arguments of Hume and others during the Enlightenment era only 
fueled unbelief in the church in regards to the supernatural, despite the miraculous moves 
of the Holy Spirit noted above. Hume was widely regarded as demonstrating the 
evidential impossibility of miracles. Keener summarizes Hume’s theory by stating, 
“Hume works in a deductive circle, as scholars often note. He argues, based on 
‘experience,’ that miracles do not happen, yet dismisses credible eyewitness testimony 
for miracles (i.e., others’ experience) on his assumption that miracles do not happen.””’ 
Ruthven contends that the Enlightenment era became the watershed in thought about 
miracles as “the cessationist polemic was pushed past its ultimate limit, when the Deists 
challenged not only the possibility of post-biblical miracles but even the possibility of 


their ever having occurred at all.’””** 
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From Holiness (1850) to Pentecostalism (1900s) 

Despite the negative streams of cessationism and Enlightenment thinking during 
the seventeenth through nineteenth centuries, supernatural movements emerged and were 
embraced by the late nineteenth century in several Christian denominations. Each 
powerful revival that occurred challenged the doctrine of cessationism. Keener writes, 
“By the late nineteenth century, a much broader and more consistent healing movement 
than among earlier U.S. Protestants grew from the circles that were heavily emphasizing 
holiness.”*” The Holiness movement advocated divine healing was in the atonement and 
therefore, was available to all.° The movement reacted against the dominant nineteenth- 
century religious view that Christians should passively submit to suffering and instead, 
emphasized resisting sickness while seeking and serving God actively.®' The Holiness 
movement set the stage for the next outpouring of the Holy Spirit. 

Church historian Vinson Synan states “Pentecostalism in America was ‘born in a 
holiness cradle.’ Although the Pentecostal movement can be argued to have long 
historical roots, its twentieth-century development can be traced back to the ministry of 
Charles Fox Parham (1873-1929). Parham promoted the concept of glossolalia (i.e., 
speaking in tongues) — as initial physical evidence of the baptism of the Holy Spirit after 


the conversion of a believer. Joseph William Seymour (1870-1922), a former slave turned 
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pastor, was profoundly influenced by pastor Parham and developed his teaching’s 
further.® Seymour presided over the major charismatic revival at the Azusa Street 
Mission in Los Angeles during the years 1906-1908 and most Pentecostalist groups, such 
as the Assemblies of God, trace their spiritual roots to this period.“ According to Keener, 
the Azusa Street revival “facilitated the global spread of Pentecostalism, and many 
healings were claimed in connection with it and its aftermath.”® Certainly, the modern 
Pentecostal movement was well underway. 

The movement of the Holy Spirit in the twentieth century led to a widespread 
global reassessment of the supernatural — miracles, signs and wonders. Several prominent 
healing ministers of the early twentieth century claimed thousands of miraculous 
healings. For example, John G. Lake, Charles S. Price, Maria Woodworth-Etter, Smith 
Wigglesworth, F.F. Bosworth, and Aimee Semple McPherson were leaders in the early 
Pentecostal Movement who were known as faith healers. 

The middle of the twentieth century brought forth new evangelists and ministers 
that built upon the theme of divine healing established by the early generation. Most 


well-known is Oral Roberts, who led healing revivals of the late 1940s and 1950s.°’ Since 
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the 1960s and 1970s, many view the early twentieth century reports of healing as 
excessive. Leonard Sweet states, “A new center seems to be emerging that affirms that 
God sometimes heals, although He does not always do so.” 

Mainstream evangelicalism, which had been open to healing in the early twentieth 
century, began to react against what it perceived as excesses in contemporary healing 
movements of the mid to late twentieth century.” As mentioned earlier, writer David 
Hume’s Essay on Miracles (1748) only fueled unbelief in the church (during the Great 
Awakening movement) in regards to the supernatural, despite the miraculous moves of 
the Holy Spirit. Benjamin B. Warfield (1851-1921) argued forcefully for the cessation of 
all miracles after the death of the last original apostle, as his polemic was based on his 
understanding of Calvinism. “Counterfeit Miracles was written after an upsurge of 
healing activity in American Protestantism which had penetrated broadly across 
denominational lines in the last three decades of the nineteenth century.”” As a result, a 


major controversy over the continuation of healing miracles in the church can still be 


seen today. 


Conclusion 
The biblical gifts of the Holy Spirit have continued since the apostolic age. The 
Western Church in particular still has difficulty in accepting the continuation of spiritual 


gifts, perhaps due to the proliferation of cessationist argument in its history. Although 
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there has been criticism against the healing movement of the late twentieth century, the 


spiritual gifts continue in modern Christianity. Writer Keener, for example, has taken 
great strides in discussing and documenting miraculous claims in the twentieth and 
twenty-first centuries.” 

This Historical Foundations chapter, as mentioned in the introduction, used a 
broad brush-stroke of select historical samplings of the spiritual gifts and the Holy Spirit 
movement throughout the history of Christian Church. Select individuals and events were 
discussed to highlight the key concepts of healing through the ages. Other notable 
individuals and movements of more recent times such as John Wimber (1934-1997),” 
founder of the Vineyard Movement, and those associated with the Toronto Blessing” 
revival at the Toronto Airport Christian Fellowship have added greatly to the discussion 
of the continuation of supernatural healing and the charismata. 

God desires and continues to desire a present, active and intimate relationship 
with humanity. Jesus Christ is the same yesterday, today and forever (Heb 13:8) and the 
availability of the spiritual gifts did not cease after the New Testament canon was 
established. During the past several decades, God’s display of miracles, signs, and 
wonders have been increasing globally. The next section of examination will be the 


Theological Foundation of the doctrine of pneumatology. 
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CHAPTER FOUR 


THEOLOGICAL FOUNDATION 


Introduction 
The purpose of this Theological Foundation section is to examine the theology 
that supports the ministry of the spiritual gifts. As demonstrated in the Historical 
Foundations section, church history records a theology that supports the belief and 
practice of the Holy Spirit. A brief overview of the doctrine of pneumatology will be 
examined in this section in the following areas: God the Holy Spirit, Personality of the 
Holy Spirit, Work of the Holy Spirit and Gifts of the Holy Spirit (with an emphasis on the 


gifts of healing, word of knowledge, and prophecy). 


God the Holy Spirit 
The diversified ministry of the Holy Spirit cannot easily be distinguished from 
that of the Father and the Son. God is One and the inter-relationship between the 
activities of the Godhead are not always distinguishable. Scripture bears witness to God 
working through the Son, in the power of the Holy Spirit. According to Walter Kasper, 
“Christ’s real identity can only be accounted for in terms of unprecedented relationship to 


the Spirit.”’ Kasper argues for a “pneumatologically oriented Christology” and “the same 
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Spirit who permeated the life of Jesus is now made available to others, in order that they 
might share the same inner life of God.” 

Concerning the Holy Spirit, the Nicene Creed says: “We believe in the Holy 
Spirit, who is the Lord and giver of life, who proceedeth from the Father, who with the 
Father and Son is worshipped together and glorified together, who spake by the 
prophets.”’ Having the bestowal of the Holy Spirit in people’s lives it is imperative that 
they know as much about Him as the Word reveals. Duffield and Van Cleave explain, 
“Sound doctrine depends upon a clear and accurate understanding of the Nature and 
Work of the blessed third Person of the Trinity who dwells in and empowers the Church, 
the Body of Christ.’ 

Augustine is one of the most significant contributors to the development of the 
doctrine of pneumatology.° He insists on the distinction of the Holy Spirit, but states the 
Spirit is what is common to the Father and the Son - “The Father is only the Father of the 
Son, and the Son only the Son of the Father; the Spirit, however, is the Spirit of both 
Father and Son, binding them together in a bond of love.’ Not only did Augustine see 
the Spirit as the bond between the Father and the Son, but also as the bond between the 


Father and believers. 
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Ultimately, the unity of the church depends on the Holy Spirit. Jason Vickers 


writes, “From its inception, the church has been and is a charismatic community whose 
life depends entirely on the presence and power of the Holy Spirit, through whom and by 
whom the church does everything that she does. . .”’ The Spirit, who maintained Jesus’ 
relationship with the Father, now calls the church into that relationship. The twenty-first 
century church that becomes dependent on the Holy Spirit and moves in a charismatic 


lifestyle has the potential to impact society exponentially. 


Personality of the Holy Spirit 

Beginning with the apostolic age, false teachings resulted in denial of and a lack 
of understanding about the personality of the Holy Spirit: The Holy Spirit was viewed by 
some as a force or an influence exerted by God, rather than a Person.’ It is conceivable 
that this perception may lead one to see the Holy Spirit as an impersonal Being and one 
that is not separate from the Father. 

Scripture bears witness to the personality of the Holy Spirit and His separate 
identity from the Father. For example, Jesus speaks in John 16:13-14, “But when He, the 
Spirit of truth, comes, He will guide you into all the truth; for He will not speak on His 
own initiative, but whatever He hears, He will speak; and He will disclose to you what is 


to come. He will glorify Me, for He will take of Mine and will disclose it to you.” As 
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highlighted by Duffield and Van Cleave, “In spite of the fact that the Greek word for 


‘spirit’ is in neuter gender, the demonstrative pronoun ekeinos, ‘that One,’ is used by 
John 16:13-14 to refer to the Holy Spirit: ‘Howbeit when HE [that One], the Spirit of 
truth, is come, he will guide you into all truth. . .HE [that One] shall glorify me. . .’””"° 
Several other scriptures use personal pronouns in relation to the Holy Spirit.” 

The personal characteristics are also attributed to the Holy Spirit throughout 
scripture. The Holy Spirit possesses intelligence, for example,'* as demonstrated by the 
Apostle Paul: 

These are the things God has revealed to us by His Spirit. The Spirit searches all 

things, even the deep things of God. For who knows a person’s thoughts except 

their own spirit within them? In the same way no one knows the thoughts of God 
except the Spirit of God. What we have received is not the spirit of the world, but 


the Spirit who is from God, so that we may understand what God has freely given 
us (1 Cor 2:10-12, NIV). 


The Holy Spirit also possesses emotion and feeling through love (Rom 15:30), is vexed 
(Is 63:10), and is grieved (Eph 4:30).'? These scriptural examples demonstrate the 
personal characteristics of the Holy Spirit and His separate identity from God the Father. 
Truly, the Holy Spirit facilitates a believer’s communication with God, which opens the 


door for the believer, out of intimacy and love, simply to obey and follow God. 
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The Work of the Holy Spirit 


The work of the Holy Spirit did not start at Pentecost but rather His work began 
with Creation. The Holy Spirit is an agent in Creation as each Person of the Godhead is 
represented in the creation of all things: The Father — “God, . . .hath in these last days 
spoke unto us by His Son. . .by whom also He made the worlds. . .” (Heb 1:1-2); The Son 
— “All things were made by Him; and without Him was not any thing made that was 
made” (Jn 1:3), “For by Him were all things created, that are in heaven, and that are in 
earth, visible and invisible, whether they be thrones, or dominions, or principalities, or 
powers: all things were created by Him, and for Him. . .” (Col 1:16); and The Holy Spirit 
— “Thou sendest forth thy Spirit, they are created: and thou renewest the face of the earth” 
(Ps 104:30), “The Spirit of God hath made me, and the breath of the Almighty hath given 
me life” (Jb 33:4)."* 

Theologian George Smeaton states, “These various passages are not to be thought 
of as contradictory, but rather a setting forth of the principle which prevails throughout 
the Bible, that all these Persons of the Trinity work together for the accomplishing of the 
Divine Will.”'* Further evidence of this is expressed in the opening passage of the Bible — 
“In the beginning God created the heaven and the earth” — suggests that the entire Trinity 
involved as the Hebrew word for God in this passage is Elohim, which is an uni-plural 


word indicating more than one personality.'® 





- George Smeaton, The Doctrine of the Holy Spirit (London, UK: the Banner of Truth Trust, 
1958), 178. 


8 Smeaton, The Doctrine, 178. 


a Smeaton, The Doctrine, 178. 
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The work of the Holy Spirit as it pertains to Jesus’ ministry must be noted. The 
pneumatological role of the Holy Spirit in the life of Jesus is inseparable from His 
Christological nature and function. Jesus was sent into the world by the Holy Spirit, along 
with the Father, “. .. And now the Lord God, and His Spirit, hath sent me. Thus saith the 
Lord, they Redeemer, the Holy One of Israel . . .” (Is 48:16-17). Jesus did not have His 
beginning in Bethlehem but rather existed from all eternity. Steven Studebaker notes, 
“Spirit Christology brings Christology into a Trinitarian focus. The incarnation is the 
result of the activity of the Trinitarian God. The Son is incarnated, but the Father and 
Spirit are involved in the process that constitutes the incarnation of the Son in Jesus 
Christ.” It is through the work of the Holy Spirit, who Augustine referred to as the 
“bond of love,” that binds God and the Son through eternity, and it is the Holy Spirit that 
sustained the earthly Jesus to God while He was completing His mission on earth.'* 

The work of the Holy Spirit has a great part in enduing the believer for a life of 
ministry and service for the kingdom of God. Spiritual ministry and service are always 
pictured scripturally as being accomplished by the power of the Holy Spirit rather than 
through human abilities: “. .. This is the word of the Lord to Zerubbabel: ‘Not by might 
nor by power, but by my Spirit,’ says the Lord Almighty.” (Zec 4:6).'° The believer 


becomes a partaker of God’s divine nature dependent upon the Holy Spirit. 





'7 Steven M. Studebaker, “Integrating Pneumatology and Christology: A Trinitarian Modification 
of Clark H. Pinnock's Spirit Christology”, Pneuma 28, no. | (2006): 9. 


® Studebaker, Integrating Pneumatology, 8. Also see, McGrath, Christian, 230. 


'° Duffield and Van Cleave, Foundations, 281-284. 
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Gifts of the Holy Spirit 


Three chapters of the New Testament and parts of two others are devoted 
exclusively to the subject of the Gifts of the Holy Spirit.” Duffield and Van Cleave 
comment: 


In spite of the frequent manifestation of the Spirit in the New Testament Church, 
the majority of books on doctrine and theology ignore the spiritual gifts or devote 
a mere paragraph or two to their discussion, much of which is negative with the 
inference in the New Testament that any endowment of the Holy Spirit would 
cease before seeing “face to face’” and before “that which is perfect’” is come 
(1 Cor 13:10-12).”' 


666 999 


Jesus promised, “These signs shall follow them that believe,” such as, casting out 
demons, speaking in new tongues, and healing of the sick by the laying on of hands” (Mk 
16:17-18). He promised to send the Comforter, who would abide forever, while teaching 
all things and would guide into all truth (Jn 14:26; 15:26). This promise from Jesus was 
fulfilled on the Day of Pentecost when the promised Holy Spirit was poured out upon the 
waiting Church with visible and audible signs (Acts 2:2-4). The believers were so 
thoroughly enabled by the Spirit’s power that everywhere their ministry was marked by 
the supernatural.” 

The gifts of the Holy Spirit are enumerated in 1 Corinthians 12, and according to 
many, are nine in number; however, in verse 28 of the same chapter, Paul, after repeating 


the mention of miracles, healings, and tongues, adds the gifts of “helps” and 





°° Duffield and Van Cleave, Foundations, 326. 

*! Duffield and Van Cleave, Foundations, 326. 

» For this writer’s D.Min project design, the gifts of healing will be examined under the titling of 
hands-on healing prayer, and is defined as a technique where the one who is praying a prayer of healing 


will hold the hand or have a hand on the body of the individual receiving prayer. 


3 Duffield and Van Cleave, Foundations, 327-328. 
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“administrations” without making any distinction in classification.” Some argue the need 
to fix the number of gifts at nine so they correspond to the nine fruit of the Spirit, but 
careful analysis will reveal other fruit of the Spirit in addition to the nine in Galatians 5. 
According to Duffield and Van Cleave, “Paul mentions seventeen works of the flesh, 
then ends the list with the phrase ‘and such like.’ If the flesh can produce seventeen 
works and more, the Spirit can produce an endless number of virtues that are some aspect 
of love.””* Theologian and Greek scholar August Hermann Cremer writes regarding the 
gifts, their function and their number, “Since the number of the charismata must 
correspond to the needs of the church, it follows that the lists in 1 Corinthians 12, 
Ephesians 4, and Romans 12 cannot be taken as exhaustive.” 

In the Great Commission recorded by Mark (Mk 16:15-18), Jesus gives the 
promise that signs would follow the ministries of those who believe. One of the signs 
being that the sick would recover after the laying on of hands by believers. It is 
noteworthy that “of those who believe” implies that the signs or gifts were not only for 
the Apostles, but also for all who had faith. Also, Jesus’ promise in (Mk 16:15-18) that 
the “laying on of hands” was to be an outward expression of faith and love by those who 


would pray implies God’s use of faithful believers as a conduit of His power. The “gifts 


of healing” is one of the gifts endued to believers through the Holy Spirit. While it is 





*4 Duffield and Van Cleave, Foundations, 328. 


> Duffield and Van Cleave, Foundations, 328. See, Galatians 5:19-21 for works of the flesh and 
Galatians 5:22-23 for fruit of the Spirit. 


°° August Hermann Cremer, The New Schaff-Herzog Encyclopedia of Religious Knowledge 
(Grand Rapids, MI: Baker Book House, 1949-50), 3:11. 


54 


inferred that all the “spirituals” are charismata”’ (gifts), the term is actually attached only 
to this one of healings while in the Greek, both of the terms, “gifts” and “healings,” are 
plural.** Perhaps the suggestion is that there are many gifts of healing for different 
diseases, or even different categories (for example, healing for spiritual, healing for 
emotional, and healing for physical issues).” Certainly, in the gifting of healing, the 
believer is the vehicle of power, but the healing is the Holy Spirit’s work. 

A word of knowledge is a spiritual gift given by the Holy Spirit that gives insight 
to the church for practical action. As defined for this D.Min project design, a “word of 
knowledge” is a supernatural revelation of information that is given by the Holy Spirit.*° 
It is not something that the person who receives the word knows by his or her own 
senses, rather, it is supernaturally revealed by the Holy Spirit about another 
person. Often times it leads to some other supernatural experience such as physical 
healing. As suggested by Duffield and Van Cleave, “This gift may bring scriptural truth 
to the attention of the Church, or it may reveal facts that are needed for further action.””’ 


In the New Testament, two kinds of prophets are given as a gift from God: those 


who occupy the office of a prophet (Eph 4:11), and those in the Church who possess the 





°” The Greek word charisma, which is rendered “spiritual gift,” comes from the basic word charis, 
which means, “grace.” A charisma, then, is an enablement, an endowment or a blessing bestowed freely by 
God. The text in Corinthians refers to the “gifts” as “spirituals” because they are capacities freely bestowed 
by the Holy Spirit. They cannot be merited or earned and they are of Divine origin. For more, see Frederick 
Fyvie Bruce, New Century Bible Commentary: First Corinthians (Grand Rapids, MI: Wm. B. Eerdmans, 
1971). 


°8 Duffield and Van Cleave, Foundations, 333-334. 

°° See Duffield and Van Cleave, Foundations, Roderick T. Leupp, The Renewal of Trinitarian 
Theology: Themes, Patterns (Downers Grove, IL: InterVarsity Press, 2008), Clark H. Pinnock, Flame of 
Love: A Theology of the Holy Spirit (Downers Grove, IL: InterVarsity Press, 1996). 


°° See Leupp, The Renewal; Pinnock, Flame of Love. 


3! Duffield and Van Cleave, Foundations, 332. 
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gift of prophecy.” Those in the first category fill the ministry gifts while those in the 


second category include any Spirit-filled believer. As noted by Duffield and Van Cleave, 
having the “gift of prophecy” does not make one a “prophet” (as in a ministry gift).*° 
Obviously, out of the gifts listed by Paul in 1 Corinthians, the gift of prophecy is given 
much emphasis and is highly desired (14:1, 5, 24, 25, 39). The purpose of the gift of 
prophecy is to provide revelation and edification to the church. Through the Holy Spirit, 
the gift of prophecy “heavily anoints the believer to speak forth to the body, not 
premeditated words, but words the Spirit supplies spontaneously: to uplift and encourage, 


incite to faithful obedience and service, and to bring comfort and consolation.” 


Conclusion 
The church’s past reflection on the work of the Holy Spirit has been judged so 
meagerly that it has been alleged that pneumatology has been the Cinderella theology.” 
Although many systemic theologians have viewed church history as neglecting the third 
person of the Trinity, according to Michael Haykin, this judgment is somewhat shallow 
in understanding the history of the doctrine of the Spirit.*° In the Wesleyan tradition, to 


name one major stream of Christian life and thought, great emphasis was placed upon the 





* Kris Vallotton, Basic Training for the Prophetic Ministry (Shippensburg, PA: Destiny Image, 
2005), 21. Please note regarding the gift of prophecy: For the purpose of this D.Min project design, the gift 
of prophecy is defined as a supernatural revelation of information that is given by the Holy Spirit about a 
future event. Most often, it is information given to one person regarding another person, church body, or 
geographical area that reveals something that is not yet known. 


3 Duffield and Van Cleave, Foundations, 335. 
*4 Duffield and Van Cleave, Foundations, 336. 


°° G, F. Sirks, “The Cinderella of Theology: The Doctrine of the Holy Spirit”, Congregational 
Quarterly 35 (1957): 106-16. 


°° Haykin, Hanserd Knollys, 99-113. 
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work of the Holy Spirit.*’ 


The church is at a crucial juncture in whether or not to believe in the transforming 
work of the Holy Spirit. Remembering that the Church is a charismatic community 
brought into being and sustained daily by the presence and power of the Holy Spirit will 
incorporate believers into the Trinitarian life of God.** As Jesus said, “But you will 
receive power when the Holy Spirit comes on you; and you will be my witnesses in 
Jerusalem, and in all Judea and Samaria, and to the ends of the earth.” (Acts 1:8). 

The same Holy Spirit that filled Jesus and the Twelve indwells each believer. It is fair to 
expect similar and maybe even greater works (Jn 14:12) today. As a result of His reliance 
on the Holy Spirit, Jesus gave Christians an example of how to live dependent on the 
Holy Spirit while being empowered to live a fruitful life. Through the Holy Spirit, 
twenty-first century believers are given the power to move in a ministry of the 
supernatural. “Spirit, who maintained Jesus’ relationship with the Father and empowered 
Him for mission, now calls the church into that relationship, giving it the power to carry 


on the mission.’”” 





°7 Albert C. Outler, and Richard P. Heitzenrater, eds., John Wesley's Sermons: An Anthology 
(Nashville, TN: Abingdon Press, 1991), passim. 


a Vickers, Minding the Good Ground, 43. 


» Vickers, Minding the Good Ground, 36. 


CHAPTER FIVE 


THEORETICAL FOUNDATION 


Introduction 
The purpose of this Theoretical Foundations section is to facilitate a framework 
for this writer’s project by examination of resources and to provide a brief overview of 
pertinent resources. Throughout the research process, books and articles were researched 
that would specifically address the topic of the spiritual gifts being available today. 
Various healing models from Christian and non-Christian sources were examined. Other 
authors’ theories, vocabulary, history and positions on the spiritual gifts were 


investigated. 


Theoretical Foundations in Ministry Practice 
The work that has profoundly contributed to the theological essence of this 
writer’s project is Jon Mark Ruthven’s book, On the Cessation of the Charismata.' On 
the Cessation is a polemic against cessationism — the position that miraculous spiritual 
gifts, including hands-on healing, word of knowledge, and prophecy were essential for 
the initial spreading of the Christian faith, but are no longer required since the church has 


been established. Although trends show more openness to the miraculous, numerous 





' Jon Mark Ruthven, On the Cessation of the Charismata: The Protestant Polemic On Post- 
Biblical Miracles (Tulsa, OK: Word and Spirit Press, 2011). 
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works exist defending cessationism.* Cessationism may not be as prevalent today; 
however, its roots are very much alive in academia. On the Cessation has helped this 
writer to understand how the prevailing mindset of the anti-miraculous has invaded 
traditional Protestant thought. 

Jon Mark Ruthven’s book, What’s Wrong with Protest Theology? Tradition vs. 
Biblical Emphasis, is a polemic against traditional Protestant theology being void of the 
real message of the Bible.’ Ruthven argues in order for theology to be truly biblical, it 
must be examined with emphasis on the Bible as a whole rather than simply using select 
Scriptures to support one’s doctrines. The central mandate of the Bible is for one to hear 
and obey God’s voice. The Bible centers on the process of the Spirit revealing God’s will 
directly to one’s heart, while human religion tends to avoid communication that is 
directly and obediently with God. 

Ruthven contends that Protestant theological education provides endless 
information from scholars, preachers, and Sunday school teachers and very little on the 
encounter with God’s prophetic voice. The stance Ruthven identifies does not come 


without controversy. A leading opponent, John MacArthur, president of The Master’s 





* Robert L. Thomas, Understanding Spiritual Gifts (Grand Rapids, MI: Kregel Publications, 
1999); N.L. Geisler, Signs and Wonders (Wheaton, IL: Tyndale Press, 1988); E.N. Gross, Miracles, 
Demons and Spiritual Warfare: An Urgent Call for Discernment (Grand Rapids, MI: Baker, 1990); John 
MacArthur, Charismatic Chaos (Grand Rapids: Zondervan Publishing House, 1992); K. McCaslin, What 
the Bible says about Miracles (Joplin, MO: College Press Pub. Co., 1988); V. Budgen, Charismatics and 
the Word of God: A Biblical and Historical Perspective on the Charismatic Movement (Durham, UK: 
Evangelical Press, 1989); Kenneth Gentry, Jr., The Charismatic Gift of Prophecy: A Reformed Response to 
Wayne Grudem, 2nd ed. (Memphis, TN: Footstool Publications, 1989). 


> Jon Mark Ruthven, What’s Wrong with Protestant Theology?: Tradition vs. Biblical Emphasis 
(Tulsa, OK: Word and Spirit Press, 2013). 
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College and Seminary, says prayer with God is not a two-way conversation.* It should be 
noted that others warn of personal experiences with God replacing “biblical exposition 
and exegetical defenses.’ While controversy abounds, this project asserts both 
perspectives have validity and importance. When hearing from God, in order to fervently 
and fully receive the Word and the Spirit, one should filter it through scripture in order to 
“test the source,” as God does not contradict Himself. What’s Wrong stirs in one the 
desire to awaken a less religious spirit and the possibility of a greater hearing of God’s 
voice. What’s Wrong is a wakeup call to traditional Protestant theological thought. 

The Kingdom and the Power edited by Gary S. Greig and Kevin N. Springer is a 
comprehensive compilation of charismatic apologetics.° The Kingdom and the Power is 
in direct response by church leaders and scholars to the critics of power ministries. The 
authors contend with the criticisms by establishing a “solid biblical, theological, 
exegetical, historical, pastoral, anthropological, and medical basis for the validity and 
crucial place of healing and spiritual gifts in evangelism and in church ministry today.” 
Are the cessationists correct or are the spiritual gifts including hands-on healing prayer, 


word of knowledge, and prophecy continuing to operate today as in the Early Church? 





* Erin Benziger, “Ten Minutes with John MacArthur,” Christian Research Network, accessed 
February 28, 2014, http://christianresearchnetwork.org/2014/02/28/ten-minutes-with-john-macarthur. 


° John H. Armstrong, “In Search of Spiritual Power,” in Power Religion: The Selling Out of the 
Evangelical Church?, ed. Michael Scott Horton (Chicago, IL: Moody Press, 1992), 84. 


° Gary S. Greig and Kevin N. Springer, eds., The Kingdom and the Power: Are Healing and the 
Spiritual Gifts Used by Jesus and the Early Church Meant for Today? (Ventura: Regal Books, 1993). 


’ Greig and Springer, The Kingdom, 79. 
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Arguably, a number would say yes,* while others would partially or fully deny the 


spiritual gifts are for ministry today.’ The Kingdom and the Power is a strong resource for 
a foundational understanding of the scriptural basis that maintains the continuation of the 
spiritual gifts for today. 

Among several more recent academic studies on the gift of miracles and divine 
healing are two works of note. First, Miracles: The Credibility of the New Testament 
Accounts (2011) by Craig Keener is an authoritative two volume set polemic against anti- 
supernaturalism position of David Hume, who provides a somewhat circular argument 
against the possibility of modern miracles.'° Keener promotes the study of eyewitness 
accounts of miracle claims and that the supernatural should be worthy of valid academic 
pursuit. Keener’s numerous accounts and countless testimonials of miracles that have 
occurred throughout the Majority World are an abundant resource to both the believer 


and open-minded skeptic. His in-depth research is a wealth of information on miracles of 





* The following are representative of the numerous books supporting gift-based ministry. John 
Wimber and Kevin Springer, Power Healing (San Francisco, CA: Harper Collins, 1987); James D.G. 
Dunn, Jesus and the Spirit: A Study of the Religious and Charismatic Experiences of Jesus and the First 
Christians as Reflected in the New Testament (London, UK: SMC Press, Ltd, 1975); Morton Kelsey, 
Healing and Christianity (New York: Harper Collins, 1976); Francis MacNutt, Healing (Notre Dame, IN: 
Ave Maria Press, 1974); Alan Richardson, The Miracle Stories of the Gospels (London, UK: SCM Press, 
1941); David Pytches, Spiritual Gifts in the Local Church: How to Integrate Them into the Ministry of the 
People of God (Minneapolis, MN: Bethany House, 1985); C. Peter Wagner, How to Have a Healing 
Ministry in Any Church (Ventura, CA: Regal, 1988); Jack Deere, Surprised by the Power of the Spirit 
(Grand Rapids, MI: Zondervan, 1993). 


” The following are representative of the books that either deny or that do not fully adhere to gift- 
based ministry: Michael Scott Horton, ed., Power Religion: The Selling Out of the Evangelical (Chicago, 
IL: Moody Press, 1992); John MacArthur, Charismatic Chaos (Grand Rapids, MI: Zondervan, 1992); Hank 
Hanegraaff, Counterfeit Revival: Looking for God in all the Wrong Places (Dallas, TX: Word, 1997); M.G. 
Moriarty, The New Charismatics: A Concerned Voice Responds to Dangerous New Trends (Grand Rapids, 
MI: Zondervan, 1992); D.A. Carson, How Long O Lord? (Grand Rapids, MI: Baker, 1990); Douglas 
Judisch, An Evaluation of Claims to the Charismatic Gifts (Grand Rapids, MI: Baker, 1978); Richard 
Gaffin, Jr., Perspectives on Pentecost: Studies in New Testament Teaching on the Gifts of the Holy Spirit 
(Grand Rapids, MI: Baker, 1979). 


'° Craig S. Keener, Miracles: The Credibility of the New Testament Accounts (Grand Rapids, MI: 
Baker Academic, 2011). 
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various contexts both contemporary and historical. Keener’s philosophical and 
theological conclusions about God can best be summarized by stating that God is a 
“personal God ready and able to heal, but one who also often allows created nature to 
take its course and who is not manipulated by formulas, as perhaps an impersonal or 
merely psychological force could be.”'' This work has not only been a key to greater 
academic understanding of God’s interaction with His children today, but in the past as 
well as what we can expect in the future. 

In the second recent book, Testing Prayer: Science and Healing (2012) by Candy 
Gunther Brown, Brown scientifically explores the benefits of hands-on healing prayer 
and also prayer known as proximal intercessory prayer or PIP.'* Brown studies the 
effectiveness of divine healing prayer on health, using quantitative and qualitative 
research methods. Her academic research provides a measured balance between science 
and theology, and breaks from past studies in that the prayer is not intercessory from a 
distance, but rather typically hands-on or PIP. The placebo effect and hypnosis were both 
ruled out in her study as not statistically significant as an explanation for the healings 
during prayers by Pentecostal/Charismatic Christians. Brown is quick to point out that 
while science can neither prove nor disprove the existence of God and the supernatural, 


the effects of prayer on health are measurable. 





'! Keener, Miracles, 1:740-741. 


'? Candy Gunther Brown, Testing Prayer: Science and Healing (Cambridge, MA: Harvard 
University Press, 2012). 
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Healing Models of Ministry 


Through the ministry of healing, Jesus applied the message of the gospel to those 
He encountered. He spoke of the presence of the Kingdom of God and demonstrated it 
through healing. Described below are a couple approaches that teach the spiritual gifts are 
still for today and should be demonstrated by all of those who are followers of Jesus. 
These models represent a broad cross section of healing ministries and contend that 


healing ministry is not for an anointed few, but for the whole church. 


Global School of Supernatural Ministry (GSSM) 

In 2006, Tom Ruotolo and Randy Clark, founder of Global Awakening, worked 
together to create the Global School of Supernatural Ministry (GSSM). The GSSM is a 
practical ministry that offers onsite, online, and Summer Intensives. Its onsite school is a 
nine-month program that trains and equips the Saints for worldwide mission work. 
Practicing the spiritual gifts with hands-on training and experience outside the four walls 
all help contribute to the success of the program. Dr. Lance Wallnau expresses the 
importance of the GSSM ministry combining impartation and activation in its curriculum, 
“Learning must be combined with hands on experience if it is to be grounded in such a 


manner as to become part of a believer’s identity.” 


Power Evangelism 
Power Evangelism by John Wimber and Kevin Springer lays a theological 


foundation for the practical application of a ministry of healing, miracles, signs, and 





'S Global School of Supernatural Ministry, “Endorsements,” Global School of Supernatural 
Ministry, accessed March 03, 2014, http://gssm.globalawakening.com/about/endorsements. 
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wonders.'* Wimber believes that when the church models the ministry of Jesus, an 
outpouring of the Holy Spirit results in changed lives. Through the work of the Holy 
Spirit, 
People experience the presence and power of God. Usually this takes the form of 
words of knowledge, healing, prophecy, and deliverance from evil spirits. In 
power evangelism, resistance to the gospel is overcome by the demonstration of 
God’s power and receptivity to Christ’s claims is usually very high." 
Intimacy with Jesus and reliance on the Holy Spirit for direction and opportunity is 
pivotal for all Christian ministries. Wimber contends, “Most Western Christians must 
undergo a shift in perception to become involved in a signs and wonders ministry.”'® 
Potentially, such a shift may be the most important change a Christian can make as it 


means stepping into Kingdom ministry, one that has the power to heal and to restore the 


broken. 


Theoretical Foundations from Other Disciplines 
During the last few decades, many medical studies document the positive effects 
of Christian healing prayer. In attempting to get a better understanding of physical 
healing and its relationship to prayer, a brief overview will be presented of several 
medical studies that tested the effects of Christian healing prayer. Lastly, energy healing 


models, Reiki and Therapeutic Touch will be examined. 





'4 John Wimber and Kevin Springer, Power Evangelism, (Ventura, CA: Regal, 2009), 77. Wimber 
defines power evangelism as, “a presentation of the gospel that is rational, but that also transcends the 
rational. . .The explanation of the gospel — the clear proclamation of the finished work of Christ on the 
cross — comes with a demonstration of God’s power through signs and wonders.” 


'S Wimber and Springer, Power Evangelism, 77. 


'© Wimber and Springer, Power Evangelism, 142. 


64 
Medical Science 


Two major studies related to prayer for healing in Christ’s name are as follows: 
Rex Gardner, MD, obstetrician and gynecologist conducted an extensive investigation in 
1983 of healing prayer. His results contain half a dozen medically documented cases of 
healings associated with prayer in Christ’s name that was published in the highly 
regarded British Medical Journal.’ Dr. David C. Lewis, a Cambridge University social 
anthropologist, conducted a qualitative study of the sociological, psychological, and 
medical aspects of reported cases of healing at John Wimber’s Harrogate Conference in 
1986. Lewis did an in-depth statistical analysis of one hundred randomly selected cases 
out of a total pool of 1,890 cases of reported healings associated with prayer in Christ's 
name.'* His findings verified the statistical probability of the healings being anomalies or 
spontaneous remissions to be highly improbable, and the genuineness of the healing as 
the best interpretation of the data." 

The following two medical studies report the positive effect of healing prayer for 
cardiac patients. In both studies, the individuals selected to pray for the patients were 
Christian. Randolph C. Byrd conducted a controlled, double-blind study in 1988, entitled 
“Positive Therapeutic Effects of Intercessory Prayer in a Coronary Care Unit 


Population,” published in the Southern Medical Journal.”° Then, in 1999, William S. 





'7 Rex Gardner, “Miracles of Healing in Anglo-Celtic Northumbria as Recorded by the Venerable 
Bede and His Contemporaries: A Reappraisal in the Light of Twentieth-Century Experience,” British 
Medical Journal 287 (December 1983): 1927-33. 


'S David Lewis, Healing: Fiction, Fantasy or Fact? (London, UK: Hodder & Stoughton, 1989), 
321-43. 


’? Lewis, Healing, 321-43. 


°° Robert C. Byrd, “Positive Therapeutic Effects of Intercessory Prayer in a Coronary Care Unit 
Population,” Southern Medical Journal 81 (1988): 826-31. 
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Harris conducted a study “A Randomized, Controlled Trial of the Effects of Remote, 


Intercessory Prayer on Outcomes in Patients Admitted to the Coronary Care Unit,” 
printed in Archives of Internal Medicine.*' The study had positive results for those who 
received prayer in contrast to the other half who served as the control group. 

The “Effects of Intercessory Prayer on Patients with Rheumatoid Arthritis,” 
conducted by Dale Matthews, Sally Marlowe, and Francis MacNutt in 2000, was 
published in the Southern Medical Journal, and had a positive result relating prayer to 
healing of arthritis.” The following year, in 2001, Kwang Yul Cha assisted by Daniel P. 
Wirth, and Rogerio A. Lobo did a controlled, double-blind study: “Does Prayer Influence 
the Success of in Vitro Fertilization Transfer: Report of a Masked, Randomized Trial,” 
which was printed in the Journal of Reproductive Medicine.”* The results of this study 
were So positive that a virtual firestorm arose by critics who ultimately discredited the 


report.” 


Reiki 
The energy healing modality of Reiki has gained popular acceptance in the 
emergent field of natural medicine. Many medical insurance plans now cover Reiki as a 


covered form of alternative medicine treatment. Some promotional literature from 





>! William S. Harris, “A Randomized, Controlled Trail of the Effects of Remote, Intercessory 
Prayer On Outcomes in Patients Admitted to the Coronary Care Unit,” Archives of Internal Medicine 159 
(1999): 2273-78. 


? Dale A. Matthews, Sally M. Marlowe, and Francis MacNutt, “Effects of Intercessory Prayer on 
Patients with Rheumatoid Arthritis," Southern Medical Journal 93 (2000): 1177-86. 


> Kwang Y. Cha, Daniel P. Wirth, and Rogerio A. Lobo, “Does Prayer Influence the Success of in 
Vitro Fertilization Transfer: Report of a Masked, Randomized Trial,” Journal of Reproductive Medicine 46 
(2001): 781-787. 


** Brown, Testing Prayer, 84-87. 
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hospitals even goes as far as promoting their Reiki treatment as “healing like Jesus 


heals,” enabling wide-gained acceptance among Christians.** However, close 
examination of Reiki shows its origins are not Christian. Dating back to the 1800s, Reiki 
healing originated in Japan and is based on Buddhist and Hindu teachings.” 

Author Wouter J. Hanegraaff contends, “Energy healing encompasses a broad 
range of therapeutic modalities, all of which focus on channeling healing energy into a 
client’s body. The practitioner’s role is to help bring energy fields into balance and 
improve the health and wellness of the body, mind and spirit.”’’ Channeling refers to “the 
conviction of psychic mediums that they are able, under certain circumstances, to act as a 
channel for information from sources other than their normal selves. Most typically, these 
sources are identified as discarnate ‘entities’ living on higher levels of being. . .”** In New 
Age circles, channeling is considered a latent natural ability that one can tap into and 
utilize. New Age publications offer instructions for getting in touch with one’s “personal 
guides” that will open up the natural ability of channeling. Personal guides are referred to 
as “spirit guides” in New Age terminology.” For Christians, divine healing is accessed 
through prayer to Jesus Christ as Lord and Savior, while Reiki healing is a technique 


handed down by a Reiki Master to the pupil. The Reiki healing technique once mastered 





°° Randy Clark and Susan Thompson, Healing Energy: Whose Is It? (Mechanicsburg, PA: Global 
Awakening, 2013), 60. Also, see Candy Gunther Brown, The Healing Gods: Complementary and 
Alternative Medicine in Christian America (New York, NY: Oxford University Press, 2013), 179-90. 


°° “Energy Healing Schools and Careers,” Natural Healers, 1990-2013, January 3, 2014, accessed 
March 5, 2014, http://www.naturalhealers.com/qa/energy.html. 


°7 Wouter J. Hanegraaff, New Age Religion and Western Culture: Esotericism in the Mirror of 
Secular Thought (Leiden, Netherlands: E.J. Brill, 1996), 27. 


** Hanegraaff, New Age Religion, 28. 


*° Clark and Thompson, Healing Energy, 61. 


67 
will bring forth anticipated results. Clark argues that many Reiki proponents try to 


“Christianize” Reiki by adding a prayer to Christ, but this does not change the essential 
nature of Reiki, as its healing techniques cannot be identified with Christian healing by 


divine grace.*” 


Therapeutic Touch 

Therapeutic Touch is another alternative energy healing modality that is gaining 
wide acceptance in modern medical practices and among Christians. According to 
Therapeutic Touch’s own website, this energy healing modality originated at the 
Pumpkin Hollow Retreat Center (PHRC), “A spiritual retreat center of the Theosophical 
Society in the foothills of the Berkshires in New York State.”*' Theosophy is decidedly 
anti-Christian with its roots deep in the occult.** The Therapeutic Touch’s website states 
that Dora Kunz, former President of the Theosophical Society, and her longtime student 
and colleague Dolores Krieger, PhD, RN, developed Therapeutic Touch (TT).*° 

The actual practice of Therapeutic Touch does not involve laying hands upon the 


patient; rather the practitioner’s hands are placed near that patient in attempt to 





°° Clark and Thompason, Healing Energy, 64. 


*! Therapeutic Touch, “Therapeutic Touch Defined, Pumpkin Hollow Farm,” Therapeutic Touch, 
January 3, 2014, accessed March 5, 2014, http://therapeutictouch.org/what_is_tt-html. 


°° See Clark and Thompson, Healing Energy, 44-47; Brown, The Healing Gods, 190-193. 
Theosophy draws on Freemasonry, Hinduism, Buddhism, and Zoroastrianism, and it teaches reincarnation, 
karma, the presence of life and consciousness in all matter, and the power of thought to affect one’s self 
and surroundings. 


*? Therapeutic Touch, “Therapeutic Touch Defined, Pumpkin Hollow Farm,” Therapeutic Touch, 
January 3, 2014, accessed March 5, 2014, http://therapeutictouch.org/what_is_tt.html. Krieger self- 
identifies as a Buddhist and attests that she took ideas from hatha and Tantra yoga, Ayurvedic medicine, 
Tibetan medicine, Chinese medicine, and marital arts in developing Therapeutic Touch (TT). Krieger 
credits Dora Kunz, President (from 1975 to 1989) of Theosophical Society of America, with providing a 
theoretical foundational for TT. All of these ideas and streams of thought are found in books by Krieger 
and Kunz. 
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manipulate the patient’s energy field, which reportedly promotes self-healing. Krieger 


classifies Therapeutic Touch as a technique that is spiritual, but not religious and 
acknowledges basing her concept of “energy” on the Hindu idea of prana.™ Krieger has 
been instrumental in getting Therapeutic Touch accepted into many medical facilities and 
TT is often covered by medical insurance plans as a form of alternative medicine. David 
Reed, Professor Emeritus and Research Professor at Wycliffe College, University of 
Toronto, Canada, presented a lecture on a paper titled Healing — In the Atonement or in 
the Fingers?, where he looks at alternative energy healing modalities from both a 
theological and science-based perspective.’ Reed states that Krieger initially attempts to 
build a theoretical framework from a science-based perspective because of her awareness 
of the appeal of scientific validity to the Western mind, only to shift to Eastern 
spirituality.*° 

Like Reiki, Therapeutic Touch finds little support in the findings of natural 
science and has been so problematic, it has been labeled fraudulent by the National 
Council against Health Fraud.*’ The New Age Movement is a systematic blend of 
science, Eastern mysticism, psychology and occult spirituality that make up energy 


healing modalities, which by no means resemble Christian healing models in any form. 





* Brown, The Healing Gods, 191. 


*° David Reed, “Healing in the Atonement or the Fingers?” (Lecture, Institute Leadership, 
Vietnam, May 2010). 


*° Reed, “Healing in the Atonement or the Fingers?” 


37 Sharon Fish, “Therapeutic Touch,” Christian Research Institute, CRI, Article ID: DN105, 
January 3, 2014, accessed March 5, 2014, http://www.equip.org/articles/therapeutic-touch/. 
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Conclusion 


The purpose of this Theoretical Foundations section was to facilitate a framework 
for this project by examination of resources and to provide a brief overview of pertinent 
resources. Books and articles were researched that would specifically address the topic of 
the spiritual gifts being available today. Various healing models from Christian and non- 
Christian sources were examined. Other authors’ theories, vocabulary, history and 
positions on the spiritual gifts were investigated. 

In Jesus’ Great Commission He states, “Go therefore and make disciples of all the 
nations, baptizing them in the name of the Father and of the Son and of the Holy Spirit, 
teaching them to observe all things that I have commanded you; and lo, Iam with you 
always, even to the end of the age.’”** Jesus also instructed the disciples, “And heal the 
sick there, and say to them, ‘The kingdom of God has come near to you.’”””” The same 
Holy Spirit that filled Jesus and the Twelve indwells each believer and endues him or her 
for His ministry. It is fair to expect similar and perhaps greater works (Jn 14:12) today. 
As aresult of His reliance on the Holy Spirit, Jesus gave Christians an example of how to 
live dependent on the Holy Spirit. Through the Holy Spirit, believers today are given the 


power to move in the supernatural while advancing His Kingdom. 





38NKJV, Mt. 28:19-20. 


Tk 10:9. 


CHAPTER SIX 


PROJECT ANALYSIS 


Introduction 

With the ministry focus detailed, and the theoretical foundation established and 
connected to the research project, this chapter inaugurated a framework of research 
design. Research design involves the intersection of philosophy, strategies of inquiry, and 
specific methods.' In designing the research methodology, this chapter introduced the 
problem statement and a hypothesis proposed. Second, the overview of the project will be 
examined. Third, the context and professional associates that were integral to this 
researcher’s study will be briefly discussed. Fourth, the project questions and research 
methods will be presented along with the project calendar within which the data was 


collected. 


Methodology 
The context for this quantitative study was Power and Love Ministries that trains, 
equips, and imparts the spiritual gifts to school participants. The problem addressed was 
that church members seldom take the gifts of the Holy Spirit outside of the four walls of 


the church. The objective of this project was to provide training to School of Power and 





' Creswell, Research Design, 5. 
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Love participants in the areas of hands-on healing prayer, word of knowledge, and 


prophecy that empowered participants to step outside the church and pray for the sick in 
the marketplace. The project proves its hypothesis that the School of Power and Love 

would result in a self-reported increased activation of the spiritual gifts in participants. It 
tested its hypothesis by comparing pre- and post-evaluations of the School of Power and 
Love for the participants. The project also examined statistically significant self-reported 


correlations of diverse spiritual gifts in operation within the study. 


Problem Statement 

Church members today seldom take the gifts of the Holy Spirit outside the four 
walls of the church. What would it look like if the Church took the Great Commission 
outside the four walls of the church?’ Imagine individuals embracing a Kingdom 
inheritance as sons and daughters who moved in the spiritual gifts as Jesus did. When 
Jesus commissioned and sent out the seventy-two, He said to them “Heal the sick who are 
there and tell them, ‘The kingdom of God has come near to you’” (NIV, Lk 10:9). Many 
have taught that the spiritual gifts have ceased with the death of the original Apostles and 
with the canonization of scripture in the fourth century. However, historical applications 
in church history have shown the spiritual gifts were an integral part of the culture and 


growth of the church in the early centuries. The early Church believed that God was still 





* The Great Commission is simply a call for us all to be disciples who will continue the works of 
Jesus Christ today. See Mt 28:16-20 and Jn 20:21-23. 
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the healer and the church practiced healing modalities centuries after the apostolic age 
ended and the canon of scripture was complete.’ 

Jesus Christ is the same yesterday, today and forever (Heb 13:8). The availability 
of the spiritual gifts did not cease after the New Testament canon was established. 
However, as Jon Ruthven contests, “The doctrine that miraculous gifts of the Holy Spirit 
ceased around the apostolic age had evolved over the long expanse of church history, and 
has found expression in various religious persuasions and philosophical convictions.” 
The same mission of Jesus is for the present day church, and for His people to bear 
witness to and proclaim the gospel to a twenty-first century world. God so loved the 
world that He sent His only Son as an example of His will on earth as it is in heaven (Mt 
6:10; Heb 13:8). The Son only did what He saw the Father doing (Jn 5:19). The purpose 
then of the Father, revealed by the Son, is to continue to do His will on earth until the 
Second Coming of Jesus (Jn 5:28; Jn 14:11-21). 

Power and Love Ministries trains, equips, and imparts the spiritual gifts to its 
school participants. From the first day of the school, participants go out on the streets, 
outside the four walls of the church, and pray for strangers. God moves and lives are 
changed by His healing, restorative power. Some view the Church of Jesus Christ today 
simply as those who go to church services, listen to preaching, sit and proclaim, “Amen!” 
Most Christians, however, are not effective at taking the love of God into their 
community that is desperately in need of that love. The Power and Love Ministries’ goal 


is to equip school participants to be adherent to the Great Commission and to be God- 





* For texts on healing and spiritual gifts in the early church see Ramsey MacMullen, Christianizing 
the Roman Empire (A.D. 100-400) (New Haven, CT: Yale University, 1984); Craig S. Keener, Miracles: 
The Credibility of the New Testament Accounts Vols.1&2 (Grand Rapids, MI: Baker Academic, 2011). 


“Ruthven, Cessation, 8. 
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empowered Christians. Power and Love Ministries was the context that was analyzed for 
this project. 

The objective of this project provided training to School of Power and Love 
participants in the areas of hands-on healing prayer, word of knowledge, and prophecy 
that allowed participants to step outside the church and pray for the sick in the 
marketplace.° The hypothesis was that the School of Power and Love resulted in a self- 
reported increased activation of the spiritual gifts in participants. A comparison of pre- 
and post-evaluations of the School of Power and Love for the participants was completed. 
An examination of any diverse spiritual gifts within the study was also completed. 
Expected results proved in favor that the programmatic approach of Power and Love 
Ministries does show a self-reported increased activation of the spiritual gifts of the 


school participants. 


Overview of the Project 
Tom Ruotolo incorporated Power and Love Ministries in August 2007.° The first 


School of Power and Love was held in April 2008 in Wooster, Ohio. The beginning 





° It is imperative to clearly define these three gifts in how they relate to the ministry of Power and 
Love and to this project. First, hands-on healing prayer is defined as a technique where the one who is 
praying a prayer of healing will hold the hand or have a hand on the body of the individual receiving 
prayer. Second, word of knowledge is a revelation of information that is given by the Holy Spirit. It is not 
something that the person who receives the word knows by his or her own senses, rather, it is 
supernaturally revealed by the Holy Spirit about another person. Often times it leads to some other 
supernatural experience such as physical healing. Lastly, prophecy is a revelation of information that is 
given by the Holy Spirit about a future event. Most often, it is information given to one person regarding 
another person, church body, or geographical area that reveals something that is not yet known. Please note 
that although there is a strong biblical basis for several different spiritual gifts (Rom 12:6-8; 1 Cor 12:8-10; 
1 Cor 12:28-30; Eph 4:11; 1 Pt 4:11) for the purpose of this project, three spiritual gifts will be measured: 
hands-on healing prayer, word of knowledge, and prophecy. 


° Tom Ruotolo is a graduate with a Master of Divinity, cross-cultural emphasis, and certified in 
Counseling from Columbia International University in Columbia, South Carolina. He has always had a 
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mission for this ministry has remained constant throughout the years — “Power and Love 
Ministries was birthed out of the vision to see the Church of Jesus Christ catch hold of its 
inheritance to win the lost, as Paul says, ‘in demonstration of the Spirit and of power’ (1 
Cor 2:4, NASB).”’ The plan of this ministry is to hold Schools of Power and Love in 
cities across the United States to empower participants in the gifts of prophecy and 
healing as a lifestyle. It is time for the Church of Jesus Christ to step out from behind the 
four walls of the church, as Ruotolo expresses on his ministry’s website. 

Power and Love Ministries was built on the concept that Christians have access to 
the best kept secret of miracles, signs and wonders but are often unaware that God still 
moves in this way today — especially through them. This ministry goes to churches across 
the country and gifted teachers instruct Christians about their authority in Christ: His call 
for Christians and how to bring the Kingdom here on earth. Activation of the spiritual 
gifts occurs. 

Power and Love coursework sheds light on the fact that “arguing” non-believers 
into the Kingdom does not prove successful. Rather, school participants go outside the 
four walls of the church and demonstrate God’s love through revelation and power. The 


results can connect the non-believer, the lost and those in need to God. In a School of 





strong passion for the Church in the United States to step out in the wealth that God has planned and to 
experience His presence through power evangelism. Ruotolo was instrumental in planting and pastoring 
two churches in Connecticut and, in 1987, he started Shoreline Christian Counseling Center. This 
counseling center has grown to be one of the largest Christian counseling centers in Connecticut today. 
From 2000 to 2007, Ruotolo worked alongside Randy Clark at Global Awakening where he was the Vice 
President of International Ministries. In that capacity, he planned and led thirty-nine missionary trips in 
twelve different countries during his seven years at Global Awakening. He also traveled extensively within 
the United States with Global Awakening. He was instrumental in training pastors and teaching them how 
to activate the spiritual gifts. In 2006, Ruotolo worked with Randy Clark in developing the Global School 
of Supernatural Ministry (GSSM) where he served as its Director for the first year. 


i NASB, In “About,” Power and Love Ministries, accessed April 16, 2013, 
http://66.147.244.213/~poweran5/about/. 
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Power and Love, participants are trained to step out in faith with increased confidence 
and experience the Holy Spirit flowing through them. 

How are the Power and Love Ministries speakers chosen for the schools? When 
Ruotolo was the Director of the Global School of Supernatural Ministry, he recognized 
certain instructors had a special gift for imparting, motivating and training the students in 
power evangelism. Ruotolo has used speakers like these to build his speaking team as 
they exude the truth that evangelism flows out of the heart of love. Speakers such as 
Todd White, Bob Hazlett, Chris Overstreet, Robby Dawkins and Dan Mohler comprise 
the Power and Love speaking team.* 

Learning from some of the best speakers in the country and becoming activated in 
the spiritual gifts will change the ministry paradigm of an individual, a church, and 
potentially, the surrounding community. According to authors Nancy T. Ammerman, et 
al., congregations become identified and create their culture by the “activities” they do 
together.’ Potentially, as church members step out in faith and show the love of God to 
those who desperately need it, this power can create a breakthrough within the 
community. For example, a non-believer’s perception of a Christian or of a local church 
may be adjusted to a positive view as God’s healing love and restoration is introduced to 
him/her. 

Power and Love Ministries presents approximately ten schools per calendar year 
in host churches across the United States. The denomination of the host church varies. 


Contextually, most of the host churches are in a suburban area. Depending on the location 





* Power and Love Ministries, “Team,” Power and Love Ministries, accessed April 16, 2013, 
http://66.147.244.213/~poweran5/team/. 


” Nancy T. Ammerman et al., Studying Congregations: A New Handbook (Nashville, TN: 
Abingdon Press, 1998), 84. 


76 


of the church, demographics of the church members, surrounding neighborhood and 
community varies in context. The average congregation size of a host church is 
approximately seven hundred members. The primary goal of a host church sponsoring the 
Power and Love Ministry is to increase among its attendees an understanding of what it 
means to walk continually in God’s power. Power and Love Ministries averages 275 
participants at each one of their schools. The length of a School of Power and Love is 
three and a half days and usually runs from Wednesday evening through Saturday 


evening. The ministry also provides free webcasting at each evening session. 


Context and Professional Associates 

The Context Associates for this project were Power and Love Ministries founder, 
Tom Ruotolo, and Power and Love Ministries speakers, Todd White and Bob Hazlett. 
Once a day during the School of Power and Love, the Context Associates reminded 
school participants to complete the post-evaluation that would be emailed to them thirty 
days after the school. Participants were informed of the project implementation and 
purpose. David Pierson was also a Context Associate who aided the researcher in pulling 
data of pre- and post-evaluations. 

Two Professional Associates were chosen because of their knowledge and 
previous involvement with Power and Love Ministries. The two Professional Associates 
were: Brian Snell, medical doctor in Oklahoma City, Oklahoma and William Chaney, 
Director of Graduate Studies at Victory University in Memphis, Tennessee. Both of these 
Professional Associates spear-headed having a School of Power and Love at their church 


within the past year. The third Professional Associate is Jon Ruthven, Professor Emeritus 


Tt 
of Theology at Regent University and Doctor of Ministry Mentor at United Theological 


Seminary. The fourth Professional Associate was chosen for his knowledge of Power and 
Love Ministries: Tom Jones, D.Min, Executive Director, overseer of the Apostolic 
Network of Global Awakening (ANGA), and international speaker. The Professional 
Associates provided input on any resources for the project design and papers; they 
provided consultation on a needed basis for problem solving, analysis and reflection; and 
assisted in the process of reflection by questioning and probing to assure depth of 


understanding in academic and experiential learning. 


Research Design and Project Instrumentation 

This research project utilized quantitative research, which was framed in numbers 
and closed-ended questions. The quantitative approach dominated the forms of research 
from the late nineteenth century up until the mid-twentieth century.'® Quantitative 
research is a means for testing objective theories by examining the relationship among 
variables, as these variables are measured and statistically analyzed and is statistical and 
objective in nature. 

The form of instrumentation was pre- and post-evaluation surveys that were done 
in a Likert scale format using Survey Monkey evaluative tools. The pre-evaluation survey 
consisted of nine questions and the post-evaluation survey consisted of fourteen 
questions. Those who registered online to attend a School of Power and Love were sent 
an email with a Survey Monkey link to take a confidential pre-evaluation (Appendix A). 


The Likert scale questions gauged a participant’s experience in the spiritual gifts of 





19 Creswell, Research Design, 4. 
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hands-on healing prayer, word of knowledge, and prophecy prior to attending a Power 
and Love Ministries School. Here are sample questions that the participants saw on the 
pre-evaluation that reflected a five-point Likert rating scale (Very Frequently, Frequently, 
Occasionally, Rarely, Never): 


¢ Prior to attending a Power and Love Ministries school, I prayed for strangers 
outside of my church setting using a “hands-on” technique. 


¢ Prior to attending a Power and Love Ministries school, I had received the 
spiritual gift of “word of knowledge” and used this gift outside of my church 
setting. 
¢ Prior to attending a Power and Love Ministries school, I had received the 
spiritual gift of “prophecy” and would use this gift outside of my church 
setting. 
Thirty days following the School of Power and Love participants that pre-registered 
online were emailed a Survey Monkey link with the post-evaluation survey (Appendix B). 
The Likert scale questions gauged a participant’s experience in the spiritual gifts of 
hands-on healing prayer, word of knowledge, and prophecy after attending the School of 
Power and Love. Here are sample questions that the participants saw on the post- 
evaluation that reflect a five-point Likert rating scale (Strongly Agree, Agree, Strongly 


Disagree, Disagree, Not Sure/No Opinion): 


¢ As aresult of attending the Power and Love Ministries School, I am more 
likely to pray for people for healing outside of the church setting. 


¢ As aresult of attending the Power and Love Ministries School, I am more 
open to be used in “word of knowledge.” 


¢ As aresult of attending the Power and Love Ministries School, I am more 
open to be used in prophecy. 
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According to John W. Creswell, independent variables “are those that (probably) 


cause, influence, or affect outcomes.”"' In the pre-and post-evaluations, a certain question 
isolated the variable of denomination influence upon self-reported activation of the 
spiritual gifts — since Power and Love Ministries attracts individuals from varied 
denominations. For example, some participants may arrive at a School of Power and 
Love and have already been exposed to the spiritual gifts via their Pentecostal 
upbringing. Others may have attended a cessationist church and are less familiar with the 
spiritual gifts being for today. The purpose of trying to isolate the variable of 
denomination allows for increased validity of the programmatic influence upon Power 
and Love participants. The following question was placed in the pre- and post- 
evaluations and asked the participant to mark the box that most closely reflects his/her 


tradition/denomination: 








___ Non-Denominational ___ Methodist ___ Baptist 
___ Catholic ____ Lutheran ___ Nazarene 
___ Messianic ___ Presbyterian ___ Pentecostal 
___ Episcopalian/Anglican ___ Orthodox 
__ Other 











School participants completed pre- and post-evaluations to test the hypothesis. 
The project examined statistically significant self-reported correlations of diverse 
spiritual gifts in operation within the study. In order to examine any statistically 


significant self-reported correlations of the spiritual gifts identified in this study, the 





HM Creswell, Research Design, 52. 
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following question was placed in the post-evaluation: 


After attending the Power and Love Ministries School, I have noticed that the 
following most frequently present themselves in combination in my life. 
(Please check each box that applies): 





___ Hands-on ___ Word of ___ Prophecy ____ None or Not 
Healing Prayer Knowledge Applicable 




















A quantitative research method was used for this project. A total sample of 


approximately one hundred fifty participants was examined using the evaluation tool. 


Project Calendar 

Power and Love Ministries presents approximately ten schools per calendar year 
in host churches across the United States. The denomination of the host church varies. 
The length of a School of Power and Love is three and a half days and usually runs from 
Wednesday evening through Saturday evening. The project date of implementation was a 
School held in October 2014 and a School held in December 2014. 

Work for this project included regular email contact and telephonic interaction 
with Context Associate and Power and Love Ministries founder, Tom Ruotolo. Ruotolo 
was an integral part of the project, as the project was implemented during two separate 
Schools of Power and Love. Professional Associates were updated throughout the project 
implementation for their valuable input. The only follow-up work needed for the project 
was the post-evaluation survey that was emailed out to participants thirty days following 


each Power and Love Ministries School. 
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Implementation 


This research project was implemented at two separate Schools of Power and 
Love. The purpose of examining two Schools was to identify any significant correlations. 
The two Schools chosen for implementation were from the Power and Love Ministries 
2014 School schedule. The two Schools were chosen regardless of location or 
denomination of the host church. Both Schools ended up being in the Midwest of the 
United States: Kentucky and Missouri. Regardless of location, the biblical teaching of 
each School of Power and Love is identical. 

The first School of Power and Love examined was held at a United Methodist 
Church in Lexington, Kentucky on October 22-25, 2014. The church has approximately 
900 congregants and just over 400 participants pre-registered to attend one or more 
sessions of the three and a half day School of Power and Love. The second School 
examined was held at Dayspring Christian Fellowship, an International Christian 
Leadership Connections (ICLC) in Springfield, Missouri on December 3-6, 2014. 
Dayspring Christian Fellowship has approximately 600 congregants and 1100 individuals 
pre-registered to attend one or more sessions of the School. 

A pre- and post-evaluation survey was given to those School participants that 
registered online. Power and Love Ministries founder, Tom Ruotolo, sent out the Survey 
Monkey pre- and post-evaluation survey link via email to those who registered online 
(Appendix A and B). There were nine questions in the pre-evaluation survey and fourteen 


questions in the post-evaluation survey. 
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Research Project Results 


The Kentucky School of Power and Love 

The Kentucky School of Power and Love resulted in 43 pre-evaluation 
completions and 51 post-evaluation completions. Demographically, 56.70% were female 
and 43.30% were male who completed the surveys. The age of participants was stratified 
in the survey as the following: 17 years or younger, 18-20, 21-29, 30-39, 40-49, 50-59, 
and 60 or older. The top categories of participants who attended the Kentucky School 
were aged 40-49 at 24.56% and 50-59 at 24.38%. 

The variable of denomination/religious affiliation was isolated in the project 
design. School participants most closely affiliated with Non-denominational teaching at 
41.52%, followed by Charismatic at 15.37%. Although the Kentucky School was held at 
a United Methodist Church, only 11.70% of participants attending the School acknow- 
ledged affiliation with the Methodist denomination. It is worth noting that people coming 
from non-denominational churches were the biggest participants in the Kentucky School. 
For reasons that I will further clarify in my analysis of Table 6.3, this is reflective of the 
strong possibility that most Pentecostal/Charismatic/Neo-Charismatic Christians tend to 
self-identify as “non-denominational,” in addition to those who self-identify as 
“Charismatics.” Also, we need to understand that even those who self-identify as 
belonging to mainline Protestant denominations such as the United Methodist Church, we 
cannot discount the possibility that they are also Charismatics. Analysis will be further 
clarified in Table 6.3. Power and Love Ministries carries a discipleship message that 


further crosses denominational lines — this was reflected by 15.62% of the participants 
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identifying themselves as “Other” in response to their denomination/religious affiliation. 


The “Other” response included those identifying themselves as “Anabaptist” and 


“Seventh Day Adventist.” 


A five-point Likert rating scale (Strongly Agree, Agree, Strongly Disagree, 


Disagree, Not Sure/No Opinion) was used in the pre-evaluation survey to assess a 


participant’s desired learning in attending a School of Power and Love. The results 


showed a strong preference in participants gaining a better understanding of healing and 


the spiritual gifts (see Table 6.1): 


Table 6.1. Desired Learning: KY School of Power and Love 





























Strongly | Agree | Not Sure/ Disagree | Strongly 
Agree No Opinion Disagree 
I am attending a School of =| 68.14% | 18.60% | 6.28% 4.65% 2.33% 
Power and Love to learn 
how to pray for others for 
healing. 
I am attending a School of =| 68.14% | 20.93% | 6.28% 4.65% 0.00% 
Power and Love to help me 
better understand healing. 
I am attending a School of =| 65.81% | 25.58% | 1.63% 6.98% 0.00% 
Power and Love to help me 
better understand spiritual 
gifts. 











A five-point Likert rating scale (Strongly Agree, Agree, Strongly Disagree, 


Disagree, Not Sure/No Opinion) was used in the post-evaluation survey to examine the 


participant learning from Kentucky School of Power and Love. Following the School, the 


participants statistically showed a deeper understanding of healing prayer, word of 


knowledge, and prophecy. The deeper understanding of these three areas also indicated a 


84 


strong preference towards participants praying for people outside the church, using words 


of knowledge, and using prophecy (see Table 6.2): 


Table 6.2. Results of Attending: KY School of Power and Love 





Strongly 
Agree 


Agree 


Not Sure/ 
No 
Opinion 


Disagree 


Strongly 
Disagree 





As aresult of attending a 
School of Power and Love, my 
understanding of healing 
prayer is deeper. 


76.00% 


12.00% 


4.00% 


4.00% 


4.00% 





As a result of attending a 
School of Power and Love, my 
understanding of the gift of 
“word of knowledge” is 
deeper. 


64.00% 


22.00% 


6.00% 


4.00% 


4.00% 





As a result of attending a 
School of Power and Love, my 
understanding of the gift of 
prophecy is deeper. 


58.00% 


20.00% 


12.00% 


4.00% 


6.00% 





As aresult of attending a 
School of Power and Love, I 
am more likely to pray for 
people for healing outside of 
the church setting. 


70.00% 


14.00% 


8.00% 


4.00% 


4.00% 





As a result of attending a 
School of Power and Love, I 
am more open to be used in 
“word of knowledge.” 


72.00% 


10.00% 


10.00% 


4.00% 


4.00% 





As a result of attending a 
School of Power and Love, I 
am more open to be used in 
prophecy. 








74.00% 





8.00% 





10.00% 





4.00% 





4.00% 





A set of questions was placed in the pre- and post-evaluation surveys that isolated 


a participant’s core theological beliefs and whether the teaching from the Kentucky 


School impacted the belief system. Results did not vary more than .05% in significance 


from the pre- and post-evaluation survey. This researcher believes the low statistical 
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variance 1s illustrative of the fact that the participants have already a strong exposure or 
prior knowledge to teachings on the Charismatic gifts of the Holy Spirit. They are not 
merely non-cessationist evangelicals, but most likely Pentecostal/Charismatic/Neo- 
Charismatic Christians. This then reinforces my previous analysis in Page 82. While 
participants have identified their denominational or non-denominational affiliations, these 
affiliations can be deceiving. We need to understand that the Pentecostal/ 
Charismatic/Neo-Charismatic movement cannot be simply pigeonholed through 
denominational affiliations. In other words, the work of the Holy Spirit transcends 


denominational lines.'” (see Table 6.3): 


Table 6.3. Core Theological Belief: KY School of Power and Love 



































Strongly | Agree | Not Sure/ Disagree | Strongly 
Agree No Opinion Disagree 
God speaks to individuals in | 99.95% | 0.05% | 0.00% 0.00% 0.00% 
today's age. 
God may reveal information | 98.00% | 2.00% | 0.00% 0.00% 0.00% 
about someone to someone 
else. 
God desires people to be 97.67% | 2.33% | 0.00% 0.00% 0.00% 
healed. 
God heals through people 97.35% | 2.65% | 0.00% 0.00% 0.00% 
laying hands on the sick in 
today's age. 








A set of questions was placed in the pre- and post-evaluation surveys to isolate 
any prior instruction/training to pray for healing outside of the church setting, to use the 


spiritual gift of word of knowledge, and to use the spiritual gift of prophecy. Statistical 





'? See, for example, “Charismatic Christianity in Us - Myths Exposed,” Christian Today, January 
8, 2008, accessed February 09, 2015, 
http://www.christiantoday.com/article/charismatic.christianity.in.us.myths.exposed/16054.htm. 
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responses from Kentucky School participants showed a significance of prior instruction 
or training. The majority of participants, 59.31%, identified with the question asking of 
prior instruction/training to pray for healing outside of the church setting, 65.12% 
identified to receiving prior instruction/training on the spiritual gift “word of knowledge,” 
and 67.44% identified to receiving prior instruction/training on the spiritual gift 
“prophecy.” 

A set of questions in the post-evaluation survey isolated changes in behavior 
following the Kentucky School of Power and Love, and gave a numerical value. 
Numerically, an outstanding 90.70% of participants said they had prayed for healing for 
people they had encountered within the last thirty days following the Kentucky School of 


Power and Love. See Table 6.4 for numerical breakdown: 


Table 6.4. Prayer: KY School of Power and Love 








0-5 6-10 11-20 21-30 30+ 
times times times times times 
How many times in the last30 | 5 8 5 19 14 


days, following the KY School 
of Power and Love, did you 
speak with a stranger outside of 
your church and ask if they 
needed prayer? 


























Did you function in either or both word of knowledge and prophecy as you prayed for 
people in the last 30 days? Sixty-seven point forty-four percent answered yes to this 
question. See Table 6.5 for breakdown of the functioning in the gift word of knowledge 


and Table 6.6 for the gift of prophecy: 


Table 6.5. Word of Knowledge: KY School of Power and Love 
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0-5 6-10 11-20 21-30 30+ 
times times times times times 
If you functioned in word of - 12 10 10 12 
knowledge in the last 30 days, 
how many times? 
Table 6.6. Prophecy: KY School of Power and Love 
0-5 6-10 11-20 21-30 30+ 
times times times times times 
If you functioned in prophecy in | 4 12 13 12 10 


the last 30 days, how many 
times? 























Training received at the Kentucky School of Power and Love made a statistical 


difference in the confidence level of participants praying for strangers outside of the 


church structure. After School instruction, 58.84% said their confidence to pray for others 


had “increased substantially”; 36.51% said their confidence “increased some,” and 4.65% 


stated their confidence “remains the same,” while none (0.00%) stated it had “decreased.” 


The research project also examined statistically significant self-reported 


correlations of diverse spiritual gifts in operation within the study. In order to examine 


any statistically significant self-reported correlations of the spiritual gifts identified in this 


study, the following question was placed in the Kentucky School post-evaluation and the 


results are posted: 


After attending the Power and Love Ministries School, I have noticed that the 








following most frequently present themselves in combination in my life. 


(Please check each box that applies): 





60.47% Hands-on 
Healing Prayer 








51.16% Word of 
Knowledge 


33.72% Prophecy 





20.93% None or 
Not Applicable 
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In the Kentucky School of Power and Love, there was a correlation between hands-on 


healing prayer and word of knowledge. 


The Missouri School of Power and Love 

The Missouri School of Power and Love resulted in 138 pre-evaluation 
completions and 136 post-evaluation completions. Demographically, 62.73% were 
female and 37.27% were male who completed the surveys. The age of participants was 
stratified in the survey as the following: 17 years or younger, 18-20, 21-29, 30-39, 40-49, 
50-59, and 60 or older. The top categories of participants who attended the Missouri 
School were aged 50-59 at 27.38% and 30-39 at 20.43%. 

The variable of denomination/religious affiliation was isolated in the project 
design. School participants most closely affiliated with Non-denominational teaching at 
39.37%, followed by Charismatic at 24.11%. The Missouri School of Power and Love 
was held at a Non-Denominational church, Dayspring Christian Fellowship. It is worth 
noting that people coming from non-denominational churches were the biggest 
participants in the Missouri School, just like in the Kentucky school. For reasons that I 
will further clarify in my analysis of Table 6.9, this is reflective of the strong possibility 
that most Pentecostal/Charismatic/Neo-Charismatic Christians tend to self-identify as 
“non-denominational,” in addition those who self-identify as “Charismatics.” Also, we 
need to understand that even those who self-identify as belonging to mainline Protestant 
denominations, we cannot discount the possibility that they are also Charismatics. 


Analysis will be further clarified in Table 6.9. Power and Love Ministries carries a 
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discipleship message that further crosses denominational lines — this was reflected by 


12.42% of the participants identifying themselves as “Other” in response to their 


denomination/religious affiliation. The “Other” response included those identifying 


themselves as “Word of Faith” and “A follower of Jesus.” 


A five-point Likert rating scale (Strongly Agree, Agree, Strongly Disagree, 


Disagree, Not Sure/No Opinion) was used in the pre-evaluation survey to assess a 


participant’s desired learning in attending a School of Power and Love. The results 


showed a strong preference in participants gaining a better understanding of healing and 


the spiritual gifts (see Table 6.7): 


Table 6.7. Desired Learning: MO School of Power and Love 














Power and Love to help me 
better understand spiritual 
gifts. 




















Strongly | Agree | Not Sure/ | Disagree | Strongly 
Agree No Disagree 
Opinion 
I am attending a School of 63.33% | 18.89% | 15.56% | 0.74% 1.48% 
Power and Love to learn how 
to pray for others for healing. 
I am attending a School of 61.11% | 21.85% | 14.81% | 1.48% 0.74% 
Power and Love to help me 
better understand healing. 
I am attending a School of 66.30% | 17.41% | 14.81% | 0.74% 0.74% 





A five-point Likert rating scale (Strongly Agree, Agree, Strongly Disagree, 


Disagree, Not Sure/No Opinion) was used in the post-evaluation survey to examine the 


participant learning from Missouri School of Power and Love. Following the School, the 


participants statistically showed a deeper understanding of healing prayer, word of 
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knowledge, and prophecy. The deeper understanding of these three areas also indicated a 


strong preference towards participants praying for people outside the church, using words 


of knowledge, and using prophecy (see Table 6.8) 


Table 6.8. Results of Attending: MO School of Power and Love 





Strongly 
Agree 


Agree 


Not Sure/ 
No 
Opinion 


Disagree 


Strongly 
Disagree 





As a result of attending a 
School of Power and Love, my 
understanding of healing 
prayer is deeper. 


64.69% 


24.38% 


10.16% 


0.78% 


0.00% 





As a result of attending a 
School of Power and Love, my 
understanding of the gift of 
“word of knowledge” is 
deeper. 


53.75% 


23.59% 


21.09% 


0.78% 


0.78% 





As a result of attending a 
School of Power and Love, my 
understanding of the gift of 
prophecy is deeper. 


50.63% 


26.72% 


21.09% 


1.56% 


0.00% 





As a result of attending a 
School of Power and Love, I 
am more likely to pray for 
people for healing outside of 
the church setting. 


67.03% 


25.16% 


5.47% 


1.56% 


0.78% 





As a result of attending a 
School of Power and Love, I 
am more open to be used in 
“word of knowledge.” 


58.44% 


27.50% 


11.72% 


1.56% 


0.78% 





As a result of attending a 
School of Power and Love, I 
am more open to be used in 
prophecy. 








58.44% 





23.59% 





16.41% 





0.78% 





0.78% 





A set of questions was placed in the pre- and post-evaluation surveys that isolated 


a participant’s core theological beliefs and whether the teaching from the Missouri 


School impacted the belief system. Results did not vary more than .05% in significance 
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from the pre- and post-evaluation survey. This researcher believes, just like in her 


findings in the Kentucky School, that the low statistical variance is illustrative of the fact 
that the participants have already a strong exposure or prior knowledge to teachings on 
the Charismatic gifts of the Holy Spirit. They are not merely non-cessationist 
evangelicals, but most likely Pentecostal/Charismatic/Neo- Charismatic Christians. This 
then reinforces my previous analysis in Page 88. While participants have identified their 
denominational or non-denominational affiliations, these affiliations can be deceiving. 
We need to understand that the Pentecostal/Charismatic/Neo-Charismatic movement 
cannot be simply pigeonholed through denominational affiliations. In other words, the 


work of the Holy Spirit transcends denominational lines.'* (see Table 6.9): 


Table 6.9. Core Theological Belief: MO School of Power and Love 




















Strongly | Agree | Not Sure/ Disagree | Strongly 
Agree No Opinion Disagree 
God speaks to individuals in | 99.84% | 0.08% | 0.00% 0.00% 0.08% 
today's age. 
God may reveal information | 94.38% | 4.06% | 0.00% 0.00% 1.56% 
about someone to someone 
else. 
God desires people to be 99.67% | .33% | 0.00% 0.00% 0.00% 
healed. 
God heals through people 93.59% | 1.72% | 1.56% 1.56% 1.56% 
laying hands on the sick in 
today's age. 























'S “Charismatic Christianity in Us - Myths Exposed,” Christian Today, January 8, 2008, accessed 
February 09, 2015, 
http://www.christiantoday.com/article/charismatic.christianity.in.us.myths.exposed/16054.htm. 
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A set of questions was placed in the pre- and post-evaluation surveys to isolate 
any prior instruction/training to pray for healing outside of the church setting, to use the 
spiritual gift of word of knowledge, and to use the spiritual gift of prophecy. Statistical 
responses from Missouri School participants showed a significance of prior 
instruction/training. The majority of participants, 69.37%, identified with the question 
asking of prior instruction/training to pray for healing outside of the church setting, 
65.77% identified to receiving prior instruction/training on the spiritual gift “word of 
knowledge,” and 66.67% identified to receiving prior instruction/training on the spiritual 
gift “prophecy.” 

A set of questions in the post-evaluation survey isolated changes in behavior 
following the Missouri School of Power and Love, and gave a numerical value. 
Numerically, an outstanding 87.39% of participants said they had prayed for healing for 
people they had encountered within the last thirty days following the Missouri School of 


Power and Love. See Table 6.10 for numerical breakdown: 


Table 6.10. Prayer: Missouri School of Power and Love 








0-5 6-10 11-20 times | 21-30 30+ 
times times times times 
How many times in the last30 | 8 13 19 50 46 


days, following the KY School 
of Power and Love, did you 
speak with a stranger outside of 
your church and ask if they 
needed prayer? 


























Did you function in either or both word of knowledge and prophecy as you prayed for 


people in the last 30 days? Sixty-eight point forty-seven percent answered yes to this 
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question. See Table 6.11 for breakdown of the functioning in the gift word of knowledge 


and Table 6.12 for the gift of prophecy: 


Table 6.11. Word of Knowledge: MO School of Power and Love 








0-5 6-10 11-20 times | 21-30 30+ 
times times times times 
If you functioned in word of 15 4] 29 15 36 


knowledge in the last 30 days, 
how many times? 























Table 6.12. Prophecy: MO School of Power and Love 








0-5 6-10 | 11-20 times | 21-30 30+ 
times times times times 
If you functioned in prophecy 19 a2 29 30 26 
in the last 30 days, how many 
times? 























Training received at the Missouri School of Power and Love made a statistical difference 
in the confidence level of participants praying for strangers outside of the church 
structure. After School instruction, 50.54% said their confidence to pray for others had 
“increased substantially”; 47.39% said their confidence “increased some,” and 1.71% 
stated their confidence “remains the same,” while 0.36% stated it had “decreased.” 

The research project also examined statistically significant self-reported 
correlations of diverse spiritual gifts in operation within the study. In order to examine 
any statistically significant self-reported correlations of the spiritual gifts identified in this 
study, the following question was placed in the Missouri School post-evaluation and the 


results are posted: 
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After attending the Power and Love Ministries School, I have noticed that the 
following most frequently present themselves in combination in my life. 
(Please check each box that applies): 





55.12% Hands-on | 47.21% Word of 37.82% Prophecy 17.09% None or 


Healing Prayer Knowledge Not Applicable 




















Identical to the Kentucky School of Power and Love, the Missouri School showed a 


correlation between hands-on healing prayer and word of knowledge. 


Summary of Research Project 

The hypothesis that the program of Power and Love Ministries resulted in a self- 
reported increased activation of the spiritual gifts in participants proved valid. Overall, 
both Schools of Power and Love showed a statistical significance in the program 
increasing the activation of spiritual gifts among participants. Regardless of difference in 
location, sex and age of participants, and denomination, there were close similarities in 
the statistical results of each School. 

Substantially, an outstanding 90.70% of participants said they had prayed for 
healing for people they had encountered within the last thirty days following the 
Kentucky School of Power and Love, 87.39% thirty days following the Missouri School. 
The training received at both Schools showed a statistical increase in the confidence level 
of participants praying for strangers outside of the church structure following the School. 
After both Schools instruction, 54.69% said their confidence to pray for others had 


“increased substantially.” 
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The discipleship model of Power and Love Ministries, which follows the biblical 


teaching of the Great Commission, activated the School participants to take their God- 
given gifting outside the structure of the church. In addition to praying for healing, the 
gifts of word of knowledge and prophecy were also statistically increased following the 
School instruction. A statistical value of 67.96% participants of both Schools reported a 
self-reported increase of functioning in either or both word of knowledge and prophecy 
thirty days following the School. Identical in each School examined, results showed a 
self-reported correlation between the spiritual gifting identified in this study, hands-on 


healing prayer (57.80%) and word of knowledge (49.19%), operating in combination. 


Suggested Improvements for Future Projects 

Future research could examine the discipleship model of a School of Power and 
Love by using a qualitative or mixed research method. In contrast to a quantitative 
research model, qualitative research is a means for “exploring and understanding the 
meaning individuals or groups ascribe to a social or human problem.” This form of 
inquiry looks at research with an inductive style, focuses on individual meaning, and the 
importance of rendering the complexity of a situation. Qualitative research is more 
subjective and in the form of interviews and observations. A mixed method incorporates 
philosophical assumptions while it combines both quantitative and qualitative forms. 
Either one of these research models could prove fruitful in exploring at a deeper level, the 


personal impact a School had upon an individual. 





Is Creswell, Research Design, 3. 
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The time frame used in this quantitative study potentially challenged the 
sustainability of participant behavioral change. Although the results showed a self- 
reported increase of the spiritual gifts following a School of Power and Love, this 
researcher would have liked to have tested this hypothesis more than thirty days after a 
School. Doctoral requirements limited the time frame in which a post-evaluative tool was 
implemented. Future research projects examining this discipleship model could benefit 
from a longitudinal research design. 

A future research project of a discipleship model could be created and examined 
for a specific age category. For example, in the Schools identified for this study, the 
primary age category of the most attended participants ranged from 30-59 years. A sub- 
category from both Schools that were the least represented were the age range 18-29 
years. This researcher would like to see a discipleship model created and researched 
specifically for 18-29 year olds, which is the future generation to take the gospel to the 


nations. 


Conclusion 
When Christians go outside the four walls of the church, they are stepping into 
their own private mission field, right within their own community. Why are God’s 
miracles, signs, and wonders so valuable both in North America and in foreign lands? 
God uses the act of God’s power to help people realize He is real and show how He loves 
them. Intrinsically, people will want more of God and a conversion to the faith is then an 
easy decision. A great example of the power and draw of God’s glory is through the 


ministry of Rolland and Heidi Baker, Iris Global, in Mozambique, Africa. When the 
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Baker’s arrived in Mozambique, missional scholars and experts warned them that the 


Makua people, in the northernmost Cabo Delgado province, were unreachable and were 
hardened by witchcraft, prevalent demon possession and even cannibalism. Rolland 
Baker expresses that from their first visit to the province’s main town of Pemba in 2002, 
starting with no believers at all, they have grown to almost 3,000 churches among the 
Makua.'* The Baker’s believe that the preaching of the gospel, signs and wonders, and the 
pure, plain love of God to the Makua people have precipitated conversions to 
Christianity, and church growth."° 

A great example of the power and draw of God’s glory is the conversion of a 
Muslim person. In many places, conversion means to risk the death penalty at the hands 
of other Muslims. Yet almost a million Muslims have converted to Christianity in 
Pakistan and the Philippines through miracles, signs, and wonders ministered to them by 
Leif Hetland of Norway.’’ With the threat of death over their heads, mere talk would 
never attract many Muslims to Jesus, but a move of God in the biblical signs and wonders 


will. 





'S Rolland Baker, “Toward a Biblical ‘strategy’ of Mission: The Effects of the Five Christian 
‘Core Values’ of Iris Global” (DMin diss., United Theological Seminary, 2013), 16. 


'° This researcher got to witness firsthand the move of God while visiting Iris Global in June 2013. 
I went out on a bush-bush outreach with an Iris Outreach Team and Heidi Baker. We walked the bush-bush 
village and shared the good news of the gospel. We were brought to an elderly village woman who could 
not walk and had claimed she had visited a witch doctor to receive healing. After sharing the news of Jesus 
with the woman, we asked if we could pray for her and she gladly accepted. She became overwhelmed with 
tears as she felt the power and love of God flow through her. She accepted the Lord as her Savior on the 
spot. She expressed all pain had left her body and for the first time in over a year, she started to have 
mobility in her legs. The count of conversions and new churches being established, even in the most “dark” 
areas of Mozambique, continues to grow weekly as evangelistic Iris Outreach Teams go out to the bush- 
bush with the aim of sharing the love of God. As Heidi Baker said to me on my visit, “All resistance fades 
when people see and understand that Jesus is real, powerful and full of love for them.” 


'” Randy Clark, There Is More! The Secret to Experiencing God's Power to Change Your Life 
(Bloomington, MN: Chosen Books, 2013), 112-13. 
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The objective of this project was to provide training to School of Power and Love 
participants in the areas of hands-on healing prayer, word of knowledge, and prophecy 
that will allow participants to step outside the church and pray for the sick in the 
marketplace. The proven hypothesis tested that the School of Power and Love would 
result in a self-reported increased activation of the spiritual gifts in participants. Although 
other discipleship models exist, they are longer in duration. One may ascertain that a 
shorter discipleship model, such as Power and Love Ministries three and a half day 
school, can provide the average Christian a jump-start in moving in the supernatural. 

The Biblical Foundation section examined an Old Testament and New Testament 
text in relation to the three identified spiritual gifts for this research project. The Old 
Testament text of 2 Kings 20:1-11 examined an exegetical study of King Hezekiah’s 
healing, the prophet Isaiah’s word of knowledge, and prophecy regarding the situation. 
The New Testament text of Acts 9:10-19 examined an exegetical study of the hands-on 
healing prayer for Paul, the word of knowledge, and prophecy given to Ananias by Jesus. 
The theme of healing prayer, words of knowledge, and prophecy is integrated throughout 
the Old and New Testaments and defines the apostolic mission of Jesus Christ, and 
continues today in His people. 

The Historical Foundations section built upon the Biblical Foundations section by 
showing throughout post-biblical history that God has had an active and experiential 
relationship with humanity. The gifts of the Spirit have never left the church, although at 
times, the church has departed from its use. The early Church, to the present day, shows a 
timeline marked by the power and presence of the Holy Spirit. The biblical gifts of the 


Holy Spirit have continued since the apostolic age. 
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The Theological Foundations section examined the theology that supports the 


ministry of the spiritual gifts. As demonstrated in the Historical Foundations section, 
church history records a theology that supports the belief and practice of the Holy Spirit. 
The doctrine of pneumatology was examined in this section in the following areas: God 
the Holy Spirit, Personality of the Holy Spirit, Work of the Holy Spirit and Gifts of the 
Holy Spirit: with an emphasis on the gifts of healing, word of knowledge, and prophecy, 
which is pertinent to this project. 

The Theoretical Foundations section facilitated a framework for this project by 
examination of resources and to provide a brief overview of pertinent resources. 
Throughout the research process, books and articles were sought that would specifically 
address the topic of the spiritual gifts being available today. Various healing models from 
Christian and non-Christian sources were examined. Other authors’ theories, vocabulary, 
history and positions on the spiritual gifts have been investigated. 

Integration of biblical, historical, theological, theory and practice of the move and 
workings of the Holy Spirit were expressed in support of this research project. The same 
Holy Spirit that filled Jesus and the Twelve indwells each believer and endues him or her 
for His ministry. It is fair to expect similar and perhaps greater works (Jn 14:12) today. 
Through the Holy Spirit, twenty-first century believers are given the power to move in a 
ministry of the supernatural. “The Spirit, who maintained Jesus’ relationship with the 
Father and empowered Him for mission, now calls the church into that relationship, 
giving it the power to carry on the mission.”’* In the same way, followers of Jesus are to 


advance the Kingdom of God in power and love. 





'S Vickers, Minding the Good Ground, 36. 
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The following survey is about your experience with the spiritual gifts: hands-on healing 
prayer, word of knowledge, and prophecy, prior to attending a School of Power and 
Love. For the purpose of this survey, the following definitions of the three identified 
spiritual gifts according to Power and Love are: 


¢ Hands-on healing prayer is defined as a technique where the one who is 
praying a prayer of healing will hold the hand or have a hand on the body 
of the individual receiving prayer. 


¢ Word of knowledge is a revelation of information that is given by the Holy 
Spirit. It is not something that the person who receives the word knows by 
his or her own senses, rather, it is supernaturally revealed by the Holy 
Spirit about another person. Often times it leads to some other 
supernatural experience such as physical healing. 


¢ Prophecy is a revelation of information that is given by the Holy Spirit 
about a future event. Most often, it is information given to one person 
regarding another person, church body, or geographical area that reveals 
something that is not yet known. 


Gender : Male Female 
Age — Please check which applies. 


Under 18 
18-24 
25-39 
40-54 
55-69 
70+ 


Please mark the box that most closely reflects your current tradition/denomination: 








___ Non-Denominational | _—_- Methodist ____ Baptist 
___ Messianic ___ Presbyterian ___ Pentecostal 
a ___ Charismatic ____ Orthodox 
Episcopalian/Anglican 

__ Other 








Please respond to these statements. Check the box that mostly reflects your opinion. 
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Strongly 
Agree 


Agree 


Not Sure/ 
No Opinion 


Disagree 


Strongly 
Disagree 





God speaks to individuals in 
today's age. 





God may reveal information 
about someone to someone 
else. 





God desires people to be 
healed. 





God heals through people 
laying hands on the sick in 
today's age. 





Authority to heal the sick in 
Jesus' Name has been given 
to Christians by Jesus. 





I am attending a School of 
Power and Love to learn how 
to pray for others for healing. 





I am attending a School of 
Power and Love to help me 
better understand healing. 





I am attending a School of 
Power and Love to help me 
better understand spiritual 
gifts. 





I am attending a School of 
Power and Love because 
someone encouraged me to 
attend. 





I am attending a School of 
Power and Love because of 
personal curiosity. 























Prior to attending a School of Power and Love, I have received instruction/training to 
pray for healing outside of the church setting. 


Yes 


No 


Prior to attending a School of Power and Love, I have received instruction/training about 
the spiritual gift “word of knowledge.” 


Yes 


No 
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Prior to attending a School of Power and Love, I have received instruction/training about 
the spiritual gift “prophecy.” Yes No 


Please respond to the following statements: 





Very Frequently | Occasionally | Rarely | Never 
Frequently (10-50 (5-10 times a | (Under 
(50+ times a | times a year) 5 times 
year/At least | year) a year) 


once a week) 
Prior to attending a 
School of Power and 
Love, I prayed for 
strangers outside of my 
church setting using a 
“hands-on” technique. 


Prior to attending a 
School of Power and 
Love, I had received the 
spiritual gift of “word of 
knowledge” and used 
this gift outside of my 
church setting. 


Prior to attending a 
School of Power and 
Love, I experienced 
receiving a “word of 
knowledge.” 

Prior to attending a 
School of Power and 
Love, I had received the 
spiritual gift of 
“prophecy” and would 
use this gift outside of 
my church setting. 











Prior to attending a School of Power and Love, I have noticed that the following most 
frequently present themselves in combination in my life. 
(Please check each box that applies) 





___ Hands-on ___ Word of ___ Prophecy ___ None or Not 
Healing Prayer Knowledge Applicable 

















Thank you for your participation. 
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The following survey is about your experience with the spiritual gifts: hands-on healing 
prayer, word of knowledge, and prophecy, as a result of attending a School of Power and 
Love. For the purpose of this survey, the following definitions of the three identified 
spiritual gifts according to Power and Love are: 


¢ Hands-on healing prayer is defined as a technique where the one who is 
praying a prayer of healing will hold the hand or have a hand on the body 
of the individual receiving prayer. 


¢ Word of knowledge is a revelation of information that is given by the Holy 
Spirit. It is not something that the person who receives the word knows by 
his or her own senses, rather, it is supernaturally revealed by the Holy 
Spirit about another person. Often times it leads to some other 
supernatural experience such as physical healing. 


¢ Prophecy is a revelation of information that is given by the Holy Spirit 
about a future event. Most often, it is information given to one person 
regarding another person, church body, or geographical area that reveals 
something that is not yet known. 


Please do not write your name on any of the pages. 


Gender : Male Female 
Age — Please check which applies. 


Under 18 
18-24 
25-39 
40-54 
55-69 
70+ 


Please mark the box that most closely reflects your current tradition/denomination: 





___ Non-Denominational | __ Methodist ___ Baptist 


___ Messianic Presbyterian ___ Pentecostal 


= ____ Charismatic ___ Orthodox 
Episcopalian/Anglican 


__ Other 
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Please respond to these statements. Check the box that mostly reflects your opinion. 





Strongly | Agree | Not Sure/ | Disagree | Strongly 
Agree No Disagree 
Opinion 





I attended a School of Power 
and Love to learn how to pray 
for others for healing. 





I attended a School of Power 
and Love to help me better 
understand healing. 





I attended a School of Power 
and Love to help me better 
understand spiritual gifts. 





I attended a School of Power 
and Love because someone 
encouraged me to attend. 





I attended School of Power and 
Love because of personal 








curiosity. 




















Prior to attending a School of Power and Love, I have received instruction/training to 


pray for healing outside of the church setting. 


Prior to attending a School of Power and Love, I have received instruction/training about 
the spiritual gift “word of knowledge.” 


Prior to attending a School of Power and Love, I have received instruction/training about 


the spiritual gift “prophecy.” 
Yes No 


Please indicate your opinion by checking the appropriate box. 
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Strongly 
Agree 


Agree 


Not Sure/ 
No Opinion 


Disagree 


Strongly 
Disagree 





God speaks to individuals in 
today's age. 





God may reveal information 
about someone to someone 
else. 





God desires people to be 
healed. 





God heals through people 
laying hands on the sick in 
today's age. 





Authority to heal the sick in 
Jesus' Name has been given to 
Christians by Jesus. 





As a result of attending a 
School of Power and Love, 
my understanding of healing 
prayer is deeper. 





As a result of attending a 
School of Power and Love, 
my understanding of the gift 
of “word of knowledge” is 
deeper. 





As aresult of attending a 
School of Power and Love, 
my understanding of the gift 
of prophecy is deeper. 





As a result of attending a 
School of Power and Love, I 
am more likely to pray for 
people for healing outside of 
the church setting. 





As a result of attending a 
School of Power and Love, I 
am more open to be used in 
“word of knowledge.” 





As a result of attending a 
School of Power and Love, I 
am more open to be used in 
prophecy. 
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How many times in the last 30 days, following a School of Power and Love, did you 
speak with a stranger outside of your church and ask if they needed prayer? 
Did you pray for healing with people you encountered within the last 30 days? 

All Some None 


If you prayed with people for healing, how many times in the last 30 days? 


Did you function in either or both word of knowledge and prophecy as you prayed for 
people in the last 30 days? 


Every time Sometimes None 
If you functioned in word of knowledge, how many times? 
If you functioned in prophecy, how many times? 


What is your level of confidence in praying for strangers as a result of this School of 
Power and Love experience? 

Increased substantially 

Increased some 

Remains the same 

Decreased 


After attending a School of Power and Love, I have noticed that the following most 
frequently present themselves in combination in my life. 
(Please check each box that applies) 





____ Hands-on ___ Word of ___ Prophecy ___ None or Not 
Healing Prayer Knowledge Applicable 

















Thank you for your participation. 
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